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Series Preface

This volume is the first publication in the new series ‘Teiresias Supplements Online’ (TSO),
an open access venue for the publication of high-end research in Classical Studies.
Supplementing the journal ‘Teiresias. Online Review and Bibliography of Boiotian Studies’,
the mission of the series is to foster research on Central Greece and its core region Boiotia.
At the same time, the supplements have a wider geographical range, branching out into the
history and culture of the Greek mainland and the Peloponnese, from the Bronze Age to
Late Antiquity.

TSO publishes peer-reviewed monographs or edited volumes, with extensive coverage of
scholarship in Ancient History, Classical Philology, Archaeology, and Epigraphy. The series
also invites submissions in related special disciplines such as, for instance, Historical

Topography, Numismatics, Onomastics, Prosopography, or Environmental History.

The journal Teiresias continues to be distributed free of charge ever since its inception and,
since 1991, has also been made available electronically. TSO is faithful to this spirit of
knowledge advancement. Much like its mother journal, albeit under all-new realities in
academic publishing today, the series makes a pioneering move in the publication of
specialized Humanities research. Available in the ‘Directory of Open Access Books’
(DOAB) and maintaining the highest standard of peer-review, the supplement series
reduces price barriers and delays in the production process, while allowing authors to
maintain copyright over their intellectual output. This includes the upload of contributions
to institutional repositories and academic platforms such as academia.edu, if authors wish to
do so. TSO is also indexed and searchable on platforms like Google scholar. Further

copyright information can be accessed via the TSO website, teiresias-supplements.mcgill.ca

TSO is a publication out of McGill University. The series owes much to Albert Schachter,
founding father of Teiresias and many other Boiotian research initiatives. We are delighted

and grateful to know that he is as excited about the launch of this series as we are.
HANS BECK, McGill University, Montreal

FABIENNE MARCHAND, Université de Fribourg
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Preface

Megarian Moments derives from an international workshop organized by the editors at
McGill University in Montreal, May 5 to 6, 2016. The symposium was held under the aegis
of the Parochial Polis Network which is dedicated to the study of localism in ancient Greece.
The Parochial Polis explores what the local is and how it provides a frame of reference for

human agency that is rich in orientation and meaning.

From its inception in 2015, The Parochial Polis Network launched a plethora of workshops
on localism and globalization in the ancient world. Several scholars from Megarian Moments
played a key role in those conversations; some have pursued approximations to the local
both within the Parochial Polis and beyond. The lively exchange subsequent to the workshop
inspired an immensely fruitful research environment. In addition to the papers that were
delivered in Montreal, the editors commissioned three articles from authors who had grown
into the network to round off the picture. All of these steps, in addition to the improvements
of manuscripts from the TSO peer review process, helped to forge this book. Incidentally,

we are grateful and feel privileged to kick off this exciting new series with our volume.

The workshop was made possible by the Anneliese Maier Research Prize that the Alexander
von Humboldt Foundation awarded to Hans Beck. Megarian Moments thus benefitted again
from the energetic, ongoing collaboration with Peter Funke of Miinster University.
Additional funds were received from the MacNaughton Chair of Classics at McGill. As ever,
the team of young researchers and research assistants associated with the Parochial Polis
helped with the planning and seamless carrying out of the event: Lexie Bilhete, Cyrena
Gerardi, Emilie Lucas, Meghan Poplacean, Alex Martalogu, and Daniel Whittle. Emilie
Lucas also shook her magic designer wand with the cover. Chandra Giroux served as
editorial assistant to the volume. Christian Fron from Heidelberg drew the maps. Finally,
Panagiota Avgerinou from the 3™ Ephorate of Classical Antiquities and Curator of the
Museum in Megara generously advised us on the urban topography of the ancient city. To
all we ofter our heartfelt thanks.

HANS BECK, McGill University, Montreal — hans.beck@mcgill.ca

PHILIP J. SMITH, McGill University, Montreal — phil.smith@mcgill.ca
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Chapter 1

HANS BECK, McGill University, Montreal, Quebec
hans.beck@mcgill.ca

“If | am from Megara.” Introduction to the Local Discourse
Environment of an Ancient Greek City-State

Neaira ran. Gathering what she could carry — presumably a few personal items, clothes,
jewelry — she fled from the exploitation she experienced in Athens. Thebes would have
been the obvious destination, but the city was too far to keep in touch with regular clients
from Athens who desired to do so. Corinth, about the same distance, was out of the
picture because she had been freed from there earlier; returning to Corinth would have
implied a return to slavery. The most appealing choice, then, was Megara. But things
didn’t work out as she would have hoped, for Neaira hadn’t reckoned with the Megarians.
In his famous prosecution speech from the 340s BCE, Apollodoros explains that,

she spent two years in Megara, .... Her work as a prostitute was not bringing in
enough money for her to run her household, since she was a big spender, and
the Megarians are stingy and pusillanimous; also, there wasn’t much foreign
traffic because the Megarians had sided with Sparta, and you [the Athenians]
had control of the sea. (Against Neaira 36)

According to Apollodoros, Neaira’s business in Megara suffered from travel obstacles
created by war, along with the Megarians’ general lack of appreciation for high-end
prostitutes. Their “stingy and pusillanimous nature” (&veAeUBepol kai pikpoAdyor),

highlighted in the present tense as an ongoing character trait, prevented the Megarians

Hans Beck and Philip J. Smith (editors). Megarian Moments. The Local World of an Ancient Greek City-State.
Teiresias Supplements Online, Volume 1. 2018: 15-45. © Hans Beck 2018. License Agreement: CC-BY-NC
(permission to use, distribute, and reproduce in any medium, provided the original work is properly attributed and
not used for commercial purposes).



Hans Beck — If  am from Megara

from lavish spending on escort girls. We note an involuntary irony at play, but this is not
the point here. Apollodoros did what was typical of an Athenian, judging from so many
speakers before him, in court, on the theatre stage, or from the orator platform on the
Pnyx: he disparaged the inhabitants of another city, recollecting their backward nature,
narrow-minded attitudes, and unrefined ways. In turn, dismissing the local idiosyncrasies
of others fueled the idea that the nomima of the Athenians, their customs and traditions,

were superior to those of the rest of the Greeks.'

The Scope of this Volume

The mechanics of positionality are immediately obvious. A certain image of Megara
circulated in Athens and, while not necessarily coherent or conclusive, let alone
authoritative in any grounded sense, this image was part of the Athenian imaginary
(Nicole Loraux). It served as a canvas for the projection of deeply entrenched ideas of self
and other. The local discourse in Megara was, by default, subject to different projections.
The Megarians had their own views, and their own image of Athens. Their assessment of
the world was not coherent either: as we will see shortly, the fragmentation of the local
horizon into multiple groups of agents and functional localities — neighbourhoods,
villages, the countryside, harbours, etc — makes the quest for the local a kaleidoscopic
endeavor rather than one that aims for coherence. The general configuration, however, is
clear. The present volume seeks to see through the Megarian lens. Rather than writing a
continuous history of a Greek city-state,” the purpose is to recreate the Local Discourse
Environment (LDE, below) of Megara and trace its governing tenets and themes as they
shine through at various moments in the history of the city. In the quest for a distinctly
Megarian perspective, the various contributions also explore, in a paradigmatic manner,

how the local context brought order and meaning to those who shared in it. To borrow

1 For the context of Neaira’s situation, cf. Hamel 2005; Glazebrook 2005 and 2006.
2 Previous local histories of Megara: Hanell 1934, Legon 1981, Smith 2008 (Hellenistic Archaeology and Epigraphy),
Robu 2014 (Archaic period).
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Hans Beck — If  am from Megara

the famous phrase from the Anthologia Palatina, albeit with some creative variation, the

subsequent chapters all respond to the question “If I am from Megara, so what?™

Theorizing Local and Local Discourse Environment in Ancient Greece

Pronouncing the dichotomous opposition to others — Greek cities near and far, non-
Greeks — was a key method for polis communities to position themselves in an interstate
environment that was both dense and subject to swiftly changing constellations. The
notion of positionality resonates some of the associated expressions of cultural and/or
ethnic ‘othering’; the details have received broad attention in scholarship, especially
regarding the Persian War and its capacity to serve as a catalyst for the articulation of a
charged ethnic identity among many Greek cities." At the same time, the language of
cultural mapping follows its own grammar, one that goes beyond the syntax of slander. As
Simon Goldhill (2010) posited recently, there is a marked difference between verdicts such
as ‘this is how they do things there’ and ‘this is how we do things here’. Both expressions
draw on different strategies of complicity and inclusion. The former, ‘this is how they do
things there,” is of limited authority to those whose local world is observed. Looking at
others from the outside and detecting among them customs and traditions that are curious
enough to be referenced, ‘this is how they do things there’ resembles strategies of
stereotyping and ‘othering’. It is easy to foresee how this technique might traverse to the
critiquing or mocking of local idiosyncrasies. In its most flagrant form, it segues into
strategies of asserting identity through alterity, along with the coarse expression of ethnic

discrimination and disparagement.’

By contrast, ‘this is how we do things here” hits a different tone as it bales from a different
source of authority and knowledge. Anthropologists call this the emic perspective, the

insider’s take who is not only knowledgeable about local attitudes and allures but is also in

3 The original text, which is referenced in full further down, reads “If I am from Syria, so what?” For a discussion, see
below.

4 In lieu of this new orthodoxy, Gruen 2011 (esp. 9-39) has argued for a more nuanced picture.

5 Goldhill 2010: 46-51.
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complicity with the group that nourishes them.® Such epichoric self-awareness of Greek
city-states extended to a very wide spectrum of societal practices, in politics, religion,
culture, and beyond. No matter how these practices were branded or mocked by others,
they mattered to the locals. ‘This is how we do things here’ is thus filled with purpose and

meaning.

As part of the everyday experience, the internal point of view is reflective of, and in turn
gives voice to, a local regime of truth (Michel Foucault). The attitude that a communal
practice is correct and proper — that something is ‘done in this way and not another’ or
‘not done at all’ — is the result of preconceptions that are deeply entrenched in the
Workings of society. In Foucault’s terms, those preconceptions constitute a meta-power.
As the state is unable to occupy the whole field of power relations, society is governed by a
series of sub-power systems such as the family, education, and the media. Each of these
establishes their prohibitions and constraints. Taken together, meta-powers foster a regime
of sentiment and belief, or truth; they produce a reality in which certain things are done in
accordance with prevailing meta-powers, while others are ‘not to be done at all’. The
validity of those regimes of truth is confined to the society that produces them. In other
words, in each community each regime creates a different reality. What is valid in any one
society is not automatically valid in another, even if they share certain cultural traditions

otherwise.’

The festival cycle of the Greek polis offers a striking example of how local Hellenic
regimes of truth played out. Polis festivals were key in the dissemination and veneration of
local traditions (legends of foundation and descent, myths of attachment to place, etc), as
were the city’s many commemorative rites and religious rituals that followed a local script.
For instance, many cities celebrated the Thesmophoria, but only in Eretria were the
sacrificial meats grilled in the sun rather than on the fire. The festival of Agrionia was
celebrated in Orchomenos differently from the festival of the same name in nearby
Chaironeia, less than 10 kilometers away. In Boiotia alone, a total of 19 different cult

variants of festivals in honor of Apollo have been identified, with an even higher number

6 Cf. Hansen 2004: 3, on emic approaches to the ancient Greek city-state.
7 Regime of truth: the foundational text on “Truth and Power” is reprinted in Rabinov 1984: 51-75.
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of local epithets.® The celebration of all of these festivals was governed not only by cultic
idiosyncrasy at the local level, but also by a calendar that was once again locally encoded.
No two poleis had the same (festival) calendar.” So while the conduct of religion in the
Greek city was inspired by Hellenic communality or ‘Hellenicity’ — Herodotus (8.144.2)
famously spoke of a common conduct of sacrifices to the gods —, there was also substantial

local variation in ritual practice and meaning."

In their exercise of cult and sacrifice, Greek polis societies of the Classical period proceeded
in an auto-referential and sociocentric manner. Auto-referential because their ways and
traditions clustered around the local cosmos first and foremost, the people, and the land;
we will return to this shortly. And sociocentric because their interpretations relied mostly

on readings that were conceived of, and sanctioned by, the local community itself.

1

The term local requires conceptual clarification. Local is typically understood in
descriptive terms, referring to local traditions and tastes, the study of local dialects, local
knowledge cultures, or the writing of local history. Also, as Tim Whitmarsh (2010)
remarked, the term local is often used in a dismissive sense, for instance when applied to a
plethora of ethnic groups in the Mediterranean that were neither Greek nor Roman."”
Semantic pettiness has also been detected in the genre of local historiography. The
common view that local history offers “images of tiny, parochial studies which might be of

interest perhaps only to the equivalent of a minor local history society””

suggests that
much. In the same vein, local Greek religion is usually portrayed as being confined by a
small place and a limited number of participants, and hence as petty. Local religion was
thus not only subject to a small-world horizon, but also, according to the orthodox view,

of low significance."

8 Cf. Schachter 1981: 43-90. On Orchomenos and Chaironeia, Schachter 1981: 173-174 and 179-181. Thesmophoria at
Eretria: Plut. Mor. 298b-c = Greek Questions #31.

9 Cf. Triimpy 1997; Hannah 2013.

10 See below.

11 The following sketch will be fleshed out in greater detail in Beck, forthcoming.

12 Whitmarsh 2010: 3. Cf. also Hingley 2005: 93 on such a reading of the local and postcolonial theory.

13 Cf. Thomas 2014: 145, referencing the common view.

14 Cf. the discussion by Kindt 2012: 123-154, who fosters a different approach.
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Throughout these examples, the inherent — and inherently pejorative — idea is that the
local is subject to a taxonomy of relevance in which it is belittled by greater formations —
the universal, global, or Panhellenic — that are viewed as landmarks of Greek culture, its
connectivity and worldliness. It is intriguing to see how much scholarly attention this
aspect, the paradigm of connectivity and exchange, receives in current conversations in
the Humanities and Social Sciences. Everything is “Linked” (Barabdsi 2002). In Ancient
History, the new wave of Mediterranean studies is only the most eminent and also most

impactful expression of a true paradigm-shift toward omnipresent connectivity."

For instance, in his recent study (2011) of the Mediterranean world, Irad Malkin examines
the multiple networks of colonization, commerce, and religion that allowed communities
near and far to interact with increasing frequency. In this Small Greek World, the
boundaries of exchange were gradually replaced by patterns of connectivity. The
necessary prerequisites in infrastructure and technology that enabled such connectivity are
relatively easy to pin down: improved navigation at sea and developing road networks on
land; increasing volume of trade in response to the rising demands of urban societies;
advanced security of travel, and so forth. Malkin moves, however, beyond the issue of
improved infrastructure. Drawing on network theories that are inspired by social media
communication on the internet, he examines how networks as such constitute a particular
type of social morphology. Networks are prone to trigger a shift in the mindsets of those
who engage in them. They disregard the juxtaposition of near and far. In concrete terms,
despite the vast distances between them, the Greeks of the Mediterranean basin occupied a
world that was global and local at the same time. The paradox is resolved with reference to
the omnipresence of tightly meshed networks that provided both the infrastructure and

the mental interface of interaction.'®

Network theory has become a powerful paradigm that contributes to the understanding of
intercommunal exchange in ancient Greece, relating to the larger questions of a joint
political culture, the rise of a more or less coherent religious belief system, and the

establishment of a common sense of Hellenicity. All of these trends cut across the dividing

15 Some of the basic texts include Morris 2005; Malkin et alii 2009; Dabag et alii 2016.
16 Malkin 2011: 3-64.
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lines of small and geographically scattered city-states, highlighting their collective quality
as constituents of one cultural hemisphere. The true agents of that hemisphere, however,
remained local organizations: according to Eberhard Ruschenbusch, the Normalpolis was a
small-scale city (25 to 100 km?), sometimes with not more than a few hundred citizens,
with access to modest natural resources and a limited potential for growth.” As much as
those cities were stitched into the ‘Hellenic Wide Web’ (Malkin) of the Aegean world, as

much they were drawn to a deliberately local horizon.

Greek authors of all times gave voice to this local world. Phokylides of Miletus, in the later
sixth century BCE, declared that “a small and orderly polis on a rock is better than foolish
Nineveh” (fr. 4 Gentili/Prato). In a way this followed up on Hesiod’s famous statement
that traveling to Chalkis, across the straits that separated Euboia from Boiotia, was the
maximum trip he was willing to consider (W&D 517-667). Journeys to far-away lands
held no appeal for Hesiod." Theognis, in a similar vein, declared his hometown Megara
the ultimate place where he would pursue his goals in life, for good or for ill. He had
journeyed “to Sicily, the vine-rich plains of Euboia and to Sparta, splendid city of the
reed-nourishing Eurotas,” but nothing was dearer to him than his patria, his homeland
(783-788)."”

It appears that these authors were immune to the glamour and excitement of distant
worlds that are the nuts and bolts of Homer’s poetry. The attitude voiced by Phokylides is
usually understood as an early reference to the normative force of the polis as a political
aggregation with a growing sense of self-governance or, avant la lettre, autonomia. Note
how Phokylides’ polis was orderly — the arrangement was kat& kéopov —, which
underscores the political connotation of his verdict. Yet the city as such was built on a rock
or steep hilltop, which might signal that it had good natural defenses. The image is one
that occurs frequently in the Iliad, where Greek cities are described as steep or scanty

(Kalydon: 1. 2.640; 14.118). The impression here is that those cities had a certain degree of

17 Ruschenbusch 1985, with Hansen 2004: 71. See also Bintliff 2006, who calculates that 80% of Greek city-states had
populations of 2,000 to 4,000 people, with a territory of a 5 to 6 kilometer radius.

18 Reference to long-distance trade is confined to one passage in Works and Days (618-694), cf. Edwards 2004: 48-51;
Strauss Clay 2009. On the poetic theme of Hesiod’s reluctance to travel, cf. Rosen 1990.

19 See the contributions by David Yates and Jonathan Reeves below.
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honesty in their favour: they occupied a spot that was not necessarily pleasant, nor did it
have abundant resources. Nevertheless, they were seemingly well thought-out and well
maintained by their inhabitants because the place meant something to them. It is
interesting to see how Nineveh (Mosul, Iraq), the most captivating metropolis of the
Assyrian Empire of the day, is portrayed as foolish or, literally, meaningless (&ppaivovons).
In this sense, the fame of Nineveh was outweighed by the well-governed but potentially
un-worldly polis. For Phokylides, in the contest between mega-city vs. parochial polis, the

latter prevailed.”

Phokylides’ praise of the small city resonates an identity of place, one that is truffled with
specificities of culture, encoded in foundational ideas of human interaction, and supported
by the authority of tradition, all of which were appropriated in the Hellenic discourse of
hanging on to the local — even if it was in a somewhat poor location. At the same time,
Phokylides touches on a transhistorical quality of the local, that is, its capacity as a source

domain that wields impact over individuals in their daily exchanges.

The embedded quality of the local to imprint on society is largely under-researched. As a
working hypothesis, we might assert that this quality plays out in two arenas of spatial
semantics: the physical and the imagined realm. As a physical space, the local is the
manageable, accessible realm through which individuals navigate in their everyday lives.
Such an embodied experience implies multiple groups of human agents. It expresses itself
in a variety of functional localities in which their relations are realized, like
neighbourhoods and demes, and/or places of artisanal or agricultural productivity; hence
the urban center and the countryside. Religious and profane places, once again associated
with locations in the polis territory, were also subject to divergent strategies of communal
maintenance. The local of the farmer in the countryside is not the same as that of the
perfumer in the agora. What unites them is that they fall within the same radius of

everyday engagement: typically not more than five to six kilometers, or less than a two

20 E. Bowie, “Phocylides,” Brill’s New Pauly. Online Database (print 2006); Itgenshorst 2014: 88, 208-210, and passim,
who dismisses the idea of assigning the fragment to a Jewish-Egyptian author from the Imperial Period (Korenjak and
Rollinger 2001). Hall 2007: 74 conjectures that Phokylides had a “compact settlement” in mind, similar to what is
portrayed on Achilles’ shield (I. 18.484-607). Political renderings of Phokylides, Walter 2013: 518. See also frs. 3, 5, and
12 Gentili/Prato.
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hour walk. With over the majority of inhabitants being peasant farmers, this distance was
covered during the daily commute to their fields in the countryside, which usually
consisted of a short ride or walk from their homes in the city. If farmers lived in villages or
hamlets, they would find the distance between their homes and the market place in the
city equally manageable. The physical local is thus subject to the circumstances of human
mobility. In the context of Greek culture, it overlaps with the horizon of the Normalpolis,

as we characterized it above.?!

The next realm beyond the local is region, which transcends quotidian interactions. In the
regional sphere, human agency is exposed to a series of subsidiary modes of
communication and infrastructures that enable interactions beyond the daily radius.
Effectively, in their experience of the local and the regional, individuals turn to strategies
of exchange that are categorically different. One strategy is governed by directness, auto-
referentiality, and complicity; the other by intermediary contact, cyclical exchange, and a
hybrid of inside/outside perspectives. In the culture-specific setting of ancient Greece, the
regional is commonly associated with the ethnos. For instance, the Phokians, Boiotians, or
Arkadians, have a joint ethnic identity that is also tied to geography: the territory of the
ethne, as reflected in expressions of tribal communality, regional sanctuaries and
amphiktyonies, or in the organization of a federal state. Given the precarity of
inside/outside relations in the regional sphere, this also explains why the interactions
between neighbours, separated by only a few kilometers, were often exposed to a
particular volatility. The further the regional extends from the local, the less it is charged
with the burden of this volatility.”

21 A radius of 5 kilometers equals c. 78 km®. The figures for the Normalpolis of a 1 to 1.5 hour radius have been endorsed
by survey archaeology, see especially Bintliff 2006, with much bibliography. Gehrke 1986: 19 calculates that up to 80%
of the inhabitants of the Normalpolis were peasant-farmers.

22 The mechanics of the ethnos in its regional context are fairly well understood, cf. Mackil 2013; Beck and Funke 2015
for the most recent overview. Precarity of relations, Beck 2016.
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Figure 1: The local horizon, real and imagined. The irregular shape symbolizes the vagaries of the land,
while the dashed circle represents the imagined local. Shaded areas indicate diverse functional localities, e.g.

neigbourhoods, agricultural land, harbours, market places, sanctuaries, etc.

As a metaphorical or imagined place, the local extends this experience to an imagined
circle of individuals, building an imagined community (Benedict Anderson). Henri
Lefebvre has argued that the metaphorical manifestation of space is both separate from the
physical world and related to it. As we have seen, physical space segregates, it shapes
multiple localities that exist in proximity to each other; we have noted the existence of
multiple functional localities in one and the same locale. Social space, on the other hand,
“implies actual and potential assembly at a single point, or around that point. It implies,

there, the possibility of accumulation”.” This implied possibility of collective accumulation

23 Lefebvre 1974/1991: 101.
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is contextual. It is inspired by various real-life constellations, including physical
infrastructure and modes of communication. The natural environment too fuels the idea of
possible accumulation, in the sense that it provides a real canvas (e.g., a valley, plateau,
island, etc) for the projection of social space. This does not imply that the natural
environment — its topography and geography — wields a deterministic force over society.
If anything, the causal relation went in the opposite direction. As David Harvey has
demonstrated, the social quality of space is not determined by geography, but is defined
through human practice, i.e., through an ongoing, complex, and often non-linear
negotiation in the course of which space is made subject to, and appropriated by, the
governing ideas of society.” In their conversations about cultural practices and social
meaning, the members of society constitute a series of links to their locality. The local is
invoked as a figure that binds them together in their imagined community with its

everyday norms and practices, and its regime of truth.
ryday p g

In this avenue of exploration, the local is a rich source that brings order and meaning to
the reassessment of changing circumstances in the world. It provides society with a place
for convictions, beliefs, and patterns of reasoning. The local is more than a firm footing
from which to struggle forward. It is the glue that binds people together in the
comfortable familiarity of established norms and practices. In sum, the twofold meaning of
the local speaks to a particular ontology of place, one that amalgamates physical and
imagined realms, marries relational and contextual approaches, and combines nature and

society. It turns space into place.”

The terms locality and localism relate to this approach. Locality, beyond its casual meaning
of having a location, denotes the long-standing patterns that emerge from the association
with the local. Locality subsumes all expressions of local culture, knowledge production,

and communal conviction, each one in relation to the local horizon that inspires

24 Harvey 1979/2006: 275.
25 See also Soja 1989: 118-137, whose “spatialized ontology” became a landmark contribution on the way toward the
spatial turn.
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them. Localism, finally, is the mindset that prioritizes the sum of these local expressions

and experiences over alternative sources of meaning from outside the community.*

It has been pointed out by scholars that the opposition of the local and the global presents a
difficult binary because each category infiltrates the other. Also, studies in cultural
globalization indicate that the relation between the local and the global is never static but
is exposed to adaptation and change. This is how, and why, the terms ‘glocal’ and
‘glocalization’ (Roland Robertson) have entered the debate. According to a prominent
cycle of cross-fertilization between the local and the global, globalization triggers an
increasing sense of disconnect from the local, or a delocalization. This fuels a new need for
locality. In its most immediate variant, this need leads to the rise of a new localism, that in
turn challenges the basic tenets of globalization. Neither end of the binary is pristine, in

spite of what societal conversations about the local and the global often suggest.”

The constellation is amply attested in the Greek world, most eminently in the Hellenistic
Age and its vibrant coexistence of divergent trajectories of “Belonging and Isolation”
(Ager and Faber 2013). As we have seen earlier, the Hellenistic poet Meleager addressed
the crucial question of local belonging in times of global change, in a series of self-epitaphs

that are preserved in the Anthologia Palatina. In one notable text, it is observed

The isle of Tyre raised me; my true hometown, however, was Gadara, Syria’s
Athens. From Eukrates I sprouted, I Meleager, who first by the help of the
Muses raced against Menippos’ Graces. If I am from Syria, so what? We all,
stranger, inhabit one country: the world. It was one chaos that gave birth to all
mortals. (7.417)

As was pointed out by Tamara Chin (2016), in Meleager’s times, the question of local
belonging was intertwined with a growing sense of cosmopolitanism. The delicate balance

between the local and the global was tipped by a new quality of the global. As a

26 See also Beck 2017 for a transhistorical concept of localism, its many derivatives, and their semantic charge.
27 The point has been stressed by historians of globaliziation, cf., for instance, Osterhammel and Petersson 2005: 1-12. In
the Roman world: Pitts and Versleuys 2015.
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consequence, this new global quality triggered a crisis of identity at the local level. Note
how the one local (Gadara) was described by means of comparison with another (Athens).
By the first century BCE, the latter had obtained the status of a foothold of global
culture.”® While the traces of a cosmopolitanism mindset thus run back to the early
Hellenistic period, the notion of identity crisis was not confined to the Hellenistic Age. It
was a common trait of Greek culture, which has always been subject to the dynamic of
expanding horizons, from the so-called Age of Colonization through the Classical period,
and beyond. With it, the attitudes towards the local were persistently probed, tested,
challenged, and, effectively, renegotiated. The ontology of place was a constant,
governing power that realigned individuals with place and time. As we noted above,
however, the ways in which this realignment played out was neither set nor stable, but
malleable over time. In other words, as the locality of a place remained principally the
same, inspiring long-standing patterns for the cultivation of an identity of people and of
place, the long duration of the local was exposed to shifting parameters in the world

around it.

The local, then, is a place that allows individuals to connect to common sources of
knowledge and meaning.” In the course of the cultural turn, the multifaceted nature of
these has been disclosed through the exploration of symbolic practices, civic rituals, and
communicative realms within the community. The gravity of these practices results from
the fact that they are repeated; repetition adds power and potency to the equation. Along
the way, social practices evolve into social norms; and as such, it informs the constitution
of reality in society. It has therefore become key to seek out narratives that speak to the
cohesion of the community. The adoption of this avenue of inquiry demonstrates how
legendary tales of primordial descent, and of a common ancestry, fed into the beliefs of
polis societies and reinforced their sense of collectivity. Much of this kind of work was
carried out under the rubric of ethnic identity studies, which in turn draw on a plethora of
local and regional expressions of material and immaterial culture (e.g., pottery, dress,
dialects), from what Lillian Jeffery has famously labeled The Local Scripts of Archaic Greece

28 Cf. also Hoschele 2013, who discusses the temporal, spatial, and cultural gulf that both separates the author from, and
unites him with, the Hellenistic world.
29 The classic text is Geertz 1983.
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(1961) to a wave of studies on foundation myths and tales of belonging to place, that were

so critical to the Greek mindset.”

Two further observations bear on the attachment to the land. The first is that the land was
a spirited place, one that was inhabited by what Aischylos and Thucydides called the
¢mxcoptot Beof — the epichoric gods, demigods, demons and nymphs, all of which resided
in the territory of the polis.”’ The inhabitants of Greek cities were tied to the land through
divine beings whose presence was detected in specific topographical features of the chora
like rivers, groves, and caves. This cultic topography called for particular veneration.
Indeed, there are countless examples that speak to this localization, or spacialization, of
Greek religion: rites of procession through the countryside that paid homage to each
minute topographical feature of the chora and its divine spirits; the veneration of places of
memory that encapsulated the origins of the community; or the hymnic evocation of
prayer and song that was not only performed in relation to place, but actually localized the
god/goddess. As recent scholarship highlights, the exercise of rites and sacrifices in the
polis was a local performance first and foremost. When Apollo, for instance, was evoked in
prayer, the time-space continuum shrunk and melted into the local horizon; the god was
localized. The very nature of Greek religion generated a sense of attachment to place that
was deeply enshrined in the self-perception of polis communities.” Julia Kindt has noted
that the idea of opposing localizations and taxonomies of Greek religion — universal vs.
local, important vs. petty — suffers from significant conceptual shortcomings; indeed, she
posits that the duality is “a false dichotomy” (2012: 130-131). Rather, Kindt concludes by
showing how the local thoroughly infiltrated the more Panhellenic or universal paradigms
of Greek religion. Much like the glocal helix outlined above, both spheres were implicit in

each other.”

30 Much of this work was carried out under the rubric of ethnic identity studies. There is no need to revisit the terrain
here. In a work that is in many ways paradigmatic, Kiihr 2000 has demonstrated how the various threads of the Theban
foundation saga were grounded in multiple layers of place — in Boiotia, Thebes, and individual locations within the city.
This grounding, in turn, provided the Thebans with a robust sense of belonging.

31 Thuc. 2.71-74; Aesch. Suppl. 482. 704-705; cf. Polinskaya 2013: 36-43.

32 Cf. now Thomas 2016; also Calame 2011 and 2013.

33 Kindt 2012; cf. also Kindt 2015.
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The second point with regards to the land has to do with the natural environment itself.
As Peregrine Horden and Nicholas Purcell illustrated in their study on The Corrupting Sea
(2000), Aegean Greece comprised a diverse tapestry of micro-regions, often with very
different ecological zones in very close proximity to each other. Different eco-zones
invited different patterns of agrarian practice, which is why scholars have started to study
regional variation in Greece with regards to the divergence of agricultural and pastoral
regimes. In turn, such an approach allows for conclusions on the rural economies of
individual cities and, by extension, on certain aspects of their social history. Building off of
Horden and Purcell’s observations, it is easy to see how the agrarian communities of
ancient Greece were prone to a particular form of parochialism, one that was inspired by

the natural environment itself.

Take the issue of food. The incorporation of locally available food into everyday diets is
not an automatic process, as Igor de Garine (1976 and 1979) has long observed. When
nature meets with the need for nutrition, the emergence of local cuisines is subject to
expressions of cultural awareness. Food consumption is thus an important medium of self
and social projection, as it allows people to articulate and reassert patterns of belonging.
The precondition to such projection is that a group has agreed on common practices of
preparation and consumption, as both the diet and its associated expressions are subject to
a social judgment of taste (Bourdieu 1984). Public feasts in the polis, where everyone
received a share in the sacrificial food, and all, in theory, ate together, highlighted such
need for social acceptance by all. They also reinforced the idea that the solidarity of the

group was expressed in choices of taste that united people in their small local world.”

What was tasty in one polis was not necessarily tasty in another. Indeed, the Greek world
was neither short nor shy of local practices that corresponded with the local land in one
way or another. The people of Thasos notoriously prided themselves on their wine, which
grew under particularly favourable combination of soil, sun, and wind. The city of

Orchomenos was renowned for fat geese and the giant eels its inhabitants harvested in

34 The topic of food/consumption and identity has become a trending topic, both in scholarship and in more popular
academic approaches; cf. only Erdkamp 2012; Crowther 2013; also the online journal Anthropology of Food.
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Lake Kopais; and the Thessalian cities for their grain pudding (chondron) that was dripping

with lamb broth and finessed with toasted nuts from local pine trees.”

It would be easy to continue with this list or to extend the notion of local distinction to
local craftsmanship. For instance, the territory of Sikyon has significant amounts of pale
limestone-rich marl clay, with occasional pockets of iron-rich reddish terra rossa. The
clays were found to have an ideal plasticity and suitability for forming and firing pottery.
It has long been conjectured that the excellent clay quality supported Sikyon’s pioneering
role in the production of ceramics and in the visual arts.” Unsurprisingly, the soils of
neighbouring Corinth are similar to those in the Sikyonia, especially in the low land
coastal strip along the Gulf. Clay work and ceramics production had an equally impactful
tradition at Corinth. In the so-called Potter’s Quarter, archaeologists have discovered a
high volume of maiden figurines with what is labeled today as typically “Sikyonian” folds
in their skirts. The evident conclusion is that those pieces were manufactured by Sikyonian
craftsmen in Corinth or, more likely, in an attempt to imitate the Sikyonian style. As was
pointed out by Angela Ziskowski, the Sikyonian-style korai thus offer an exciting example
of the Corinthians integrating a non-local or foreign “stylistic practice into [their] own
repertoire of production” (2016: 104). Mutatis mutandis, we would assume that the same
was true for Sikyonian styles in clay modeling, toreutics, and certainly in painting, with so

many travelling artists coming through to work with the renowned experts of the local

‘School’.”

It is notoriously difficult to assert how exactly those specialized practices translated into the
identity of place, but the general point is obvious. Seeing artisanal expertise as

representative of communal values, norms, and habits, scholars have argued that cultural

35 Cf. Pray Bober 1999: 112-116, who collects several such food idiosyncrasies; Dalby 2003.

36 Sikyonian soils: Lolos 2011: 28-32; Trainor 2015: 19-39.

37 Cf. Griffin 1982: 99-100; Ziskowski 2016: 103-106. The Sikyonian toreutics school reached its peak in the fourth
century BCE with Lysippos, who was generally regarded among the most distinguished bronze sculptors of the day.
One of his mentors was Eupompos of Sikyon who was the founding father of another vibrant local school, that of
painting. Eupompos’ fame was later eclipsed by Apelles, a native of Kos and master painter of ancient Greece, who had
studied for some time in Sikyon with Eupompos’ successor, a certain Pamphilos. See also the contribution of Matthias
Haake below on Megara’s Philosophical School.
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output reverberates a sense of belonging, a sense that was again magnified through
repetition over time. Contextual readings of local dietary traditions and production thus
not only offer a prism through which we see the daily life of local societies but, more
importantly, they serve as a mirror of society, one in which we might observe the “social

production and reproduction of meaning” (Hodos 2010: 3).

Fernand Braudel has famously argued that the history of micro-regions often remained
untouched from the seismic shifts in global politics. Our advances in the understanding of
the local invite a more nuanced picture. As we have seen, the local inspires a particular
discourse environment. Shaped by a polyphony of voices and a plurality of realms where
public conversations between shifting groups of speakers and audiences take place, the
Local Discourse Environment (LDE) is of a kaleidoscopic nature. Voice and place are
typically bracketed by the local horizon, which delineates a communicative boundary. At
the same time, they are energized by, and receive critical input from, the local. Through
this amalgamation with the local, the LDE provides public deliberations with a robust,
common frame of reference. Drawing on long-term discursive sentiments, conditions, and
beliefs as they prevail in a particular place, it renders self-evidence, validity, and in this
sense truth, to societal assessments. Similar to an echo chamber, this autoreferential quality
of the LDE endorses local readings of the world writ large and buttresses the local’s
place in global constellations. In the swiftly changing world of Ancient Greece, the LDE
was a dynamic engine that powered strategies of distinction and competition, and, most
eminently, a vibrant stage for the dialectic interplay between the local, the regional, and
the global. At the same time, and in response to each one of these, the swiftly changing
circumstances in the world of the Hellenes inspired a culture-specific ontology of place,
one that was governed by the local horizon as much as it was by movements of

connectivity and exchange.

Megara’s Local Discourse Environment: Facets and Fragments

As we have seen earlier, their Athenian neighbours were quick to judge the Megarians.
“Men of Megara, why don’t you go to hell” shouts the speaker in Aristophanes’ Peace
(500), which hit the tone. For instance, Megarians were depicted as notorious garlic-eaters

or “garlic-stung” (Aristoph. Akarnians 526), their diet being otherwise determined by poor
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men’s foods: turnips, overripe things and flat-cakes, along with an avid love of strong salt.
According to Apollodoros of Karystos (third century BCE), Megarians savored rolls of
cabbage, sometimes stuffed with pork (PCG II). Kallias (FCG V.1, fr. 23) adds “Megarian
sphinxes” to the mix of mediocre local produce, most likely a slang word for prostitutes.
Indeed, the low standards of Megarian prostitutes is another recurring theme in Athenian
comedy (no wonder Neaira had such difficulties in Megara). Following the common
conjecture in Greek literature that there was an innate relation between culinary habits
and the ethical and intellectual capacity of people, it comes as no surprise that Megarians
had only a childish humor. Ekphantides, who wrote in the generation before Aristophanes,
suggested that the term “Megarian farce” was proverbial (fr. 3). Generally speaking,
Megarians were a little slow. When it is necessary to sink your teeth into something and
try hard to achieve a goal, they accomplish nothing, “gnawing like puppies” (Aristoph.
Peace 482). Local styles in dress were also targeted. The Megarian tunic, the so-called
chlanis, became the object of ridicule, inviting various condescending comments (Aristoph.
Akarnians 519). When imports from Megara became illegal as a consequence of the
sanctions imposed in 432 BCE, “Megarian” turned into a watchword in the agora for all
kinds of illegal and low-quality products. The sanctions were lifted at some point, but the
saying lingered on. Summing up her analysis of Megarian stereotypes in Athens, Monica
Florence concluded that the public discourse in Athens built on, and in turn endorsed, the
image of an antithetical relationship between Athens and Megara, one in which the
Megarians were at the receiving end. Everything in this discourse was construed to

“sanction Athens’ right to rule over its wild and less civilized Greek neighbors” (2003: 55).

Megarian images of self were hardly confined to garlic, onions, and funny tunics. To be
sure, cabbage rolls were a local delicacy to which the people of Megara were given no
matter what others said. Climatic conditions in the Megarid were better for the cultivation
of cabbage than in Attica, with lower levels of annual rainfall there. The local food
delicacy thus seems to have adapted to the microclimate of the Megarid. The same applied
to the production of salt in the saltpans on the coast facing Salamis that had a particular

taste.” Beyond the cultivation of cabbage, a high proportion of the land was used for

38 Salt: Aristoph. Acharnians 817; Schol. in Aristoph. Ach. 700; Legon 1981: 88; Smith 2006: 77-78.
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pasturage, which gave special importance to raising sheep and producing wool. According
to Aristotle (Pol. 1305 a 25-26), in their violent competition for influence in the polis in
the later seventh century BCE, some aristocratic leaders made it their strategy to slaughter
the grazing flocks of their opponents, which underscores their value. Soon enough, local
spinners developed their own style, the aforementioned chlanis, a durable, short woolen
tunic. Later sources credited a certain Nikias of Megara with the invention of a particular
fulling process that was applied (Plin. nat. 7.57). Megarian chlaniskia were a desired export
product. Known for their wool quality, they were appreciated both as ready-to-wear
clothes and also as good winter wear. According to Xenophon (Mem. 2.7.6), many
Megarians made considerable profit from their production and trade in the Saronic Gulf,
and beyond. At about the same time as Xenophon, Diogenes of Sinope scolded the
Megarians for their ignorance and vulgarity; he, Diogenes, “would rather be a ram

belonging to a Megarian than his son” (Ail. Var. 12.56).

We see the pendulum of positionality in full swing. Whatever the mockery — most likely
animals will not have mattered more than sons — it is easy to see how Megarian sheep
breeders were concerned over their stock rams, which were critical for successful flock
management. As the end product of a particular artisanal epistemology (Pamela Smith), the
wool chlanis was the sum of multiple manufacturing skills at all steps of the production
chain: from the more generic animal husbandry and sheering to the specific skills of dying,
spinning, and weaving that were applied to make the chlanis distinct. As mentioned above,
it is difficult to assert just how exactly such an artisanal epistemology translated into social
meaning, but this does not undermine the more general observation that the Megarian

garb was both an expression and reassurance of a distinct identity of place.”

Moving beyond the dining tables and dress rooms, being from Megara implied daily
exposure to a complicated set of determinants that made the city unique. Geography put
the city on the land routes from the Peloponnese to Athens and Central Greece, with all
the vagaries and changing fortunes that came with a location near one of the great

junctions of the Greek mainland. Nothing highlights the charge the local topography had

39 Cf. also Legon 1981: 21-40, 87-88.
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more than the famous pillar erected by Athenians and Peloponnesians in the western
borderlands of the Megarid. On the side facing the Peloponnese, it read, “This is the
Peloponnese, not Ionia,” and on the side facing Megara, “This is not the Peloponnese, but
lonia” (Strab. 9.1.6). We will return to the corresponding ethnic charges shortly. The
route was one of the most frequented travel arteries in Greece. In the words of Sheila
Ager, “Megara was a local to the Megarians, yet a highway to others”. In addition to their
connectivity on land, the Megarians were a seafaring polis that relied on overseas trade and
was known for its expert navigators; yet on many occasions, the Megarians were shut out

from their harbours.*

The most eminent impact, however, came from the political trajectory. The loss of Salamis
to Athens in the early sixth century BCE put Megara on an irreversible downward spiral.
Like many other city-states, the community was shaken by ruptures of civil strife and
domestic violence, although the political climate appears to have been even more volatile
in Megara than elsewhere. The Persian War, paradoxically, caused a temporary delay in
the city’s ongoing strife. Unlike other prominent poleis along the Hellenic corridor, for
instance, Orchomenos, Thebes and Argos, the Megarians sided with the Greek coalition.
The Serpent Column, which listed the dedicating parties according to the contributions
they had made to the war, puts them in the seventh spot of the Hellenic alliance (M&L
27). As soon as the threat was over, the Megarians became the punching bag of both
Athens and Sparta. One of the earliest members of the Peloponnesian League outside the
Peloponnese, the Megarians defected from Sparta in c. 460 BCE. But the Thirty Years
Peace (446 BCE) voided their defection and they were returned to Sparta, against their
will. Only a decade or so later, the Athenians bullied the Megarians over the so-called
Sacred Tract, the borderlands between Eleusis and the Megarid. The quarrel led to all sorts
of grievances, and it never went away. In an Athenian decree from the mid-fourth

century, several concerns over the border with Megara are raised; they were brought

40 Freitag 2000: 174-186. See the contributions by Klaus Freitag and Sheila Ager below.
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before the Pythia in Delphi. The way the request is framed makes it clear that there was no

concern whatsoever for the Megarian cause.”

How did the Megarians situate themselves between the frontlines? Pausanias records that
Megara once had been part of Athens and thus of the Ionian tribe (note how the Isthmos

inscription referenced above made them part of Ionia, too). But,

later, when Kodros was king, the Peloponnesians went to war with Athens. As
they withdrew, having achieved nothing glorious, they took Megara, which
was Athenian, and allowed anyone from Corinth, and the rest of the league,
who wanted, to settle there. In this way the Megarians changed their customs

(#605) and their speech (pcovry) and became Dorians. (1.39.4)

There is an interesting archaeological layer in Pausanias’ observation, one that resonates
the prominence of Athenian claims as we encountered them earlier: Megara had once been
theirs, which supported claims for superiority over time.* At some point in the late-
Archaic period, similar claims of ethnic belonging were raised by Megara’s northern
neighbour, Boiotia.” In the end, however, the Megarians did not maintain an Ionian or
Boiotian identity, but involuntarily became Dorians. Sparta brought about the transition
of their customs and speech by making arrangements to settle all kinds of peoples in

Megara. Pausanias saw it as a means to secure Megara’s future loyalty.

41 R&O no. 58 = IG II’ 1.292. For the Sacred Tract, which is first mentioned in Thuc. 1.139, cf. Ober 1985: 216-217;
MclInerney 2006: 50-53; Papazarkadas 2011: 244-259. The region continued to be a bone of contention: Androtion BNJ
324 F30 and Philochoros BNJ 328 F155. Athenians and Megarians each had a watchtower on either end of the tract
(Ober 1985: 175-178; Smith 2008: 73).

42 The Athenian argument was built around Nisos, the son of a mythical Athenian king, who was given as his
inheritance the land that was henceforth Nisaia, later Megara: Pind. Pyth. 9.91; Nem. 5.46; Strab. 9.1.6; Paus. 1.5.3 and
1.39.4. 2.34.7. Plutarch records that Theseus was said to have ruled over the Megarid (Thes. 25).

43 The Boiotian link came by means of a marriage tie between Nisos and a noble woman from Onchestos. When
pressed for his kingdom, her brother Megareus set out to aid Nisos against foreign invaders. Later he succeeded to the
throne: Paus. 1.39.5; Plut. Mor. 295a-b = Greek Questions #16. The Catalogue of Ships mentions Nisa as part of the
Boiotian contingent, two lines apart from Onchestos (II. 2.506-508).
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Historicity is not at stake here.** What matters for our purposes is how the Megarians
related to the claim that they were, allegedly, convert Dorians. It is noteworthy to see that
the Megarians, as such, figured as a distinctive group over which Dorians, Ionians, and
Boiotians laid claims. Is it conceivable that they became wholehearted members of any one
of these groupings, or, according to the tradition of shifting ethnic affiliation, first either
lonians or Boiotians and then Dorians? Dialect analysis shows that Megarian speech shares
some features with Doric Greek, but it is also too distinct, containing various other
linguistic influences, to be labeled Dorian. Studies in material culture also alert us that the
pottery production followed mostly local styles. The decree culture of the Megarid is best
understood as one of local distinctiveness. Finally, Megara’s calendar (the little that can be

said about it) was strictly Megarian rather than Dorian or anything else.”

The various indexes of ethnic affiliation (dialects, material culture) are notoriously fraught
with interpretative challenges. Each of these rubrics comes with its baggage of
methodological conjectures and caveats. Moreover, there is a marked difference between
what others thought about Megara’s place in the genealogical tree of Hellenicity and what
the Megarians believed to be the case. This belief translated into a lived, local experience.
When we address the question of the Megarians’ Dorianness from this latter perspective, it
is extremely doubtful that Dorian affiliations wielded a significant impact over the

Megarians, if any.

Pausanias clarifies the discrepancy. When he visited the city, the opposition between
Dorians and Ionians had long lost its initial meaning. As mentioned earlier, Pausanias
encountered many stories of primordial descent and ethnic belonging: what the Athenians
said, and what the Spartans said. Yet the people of Megara also had something to say about
their origins, and their version was decidedly epichoric. The famous Fountain House of
Theagenes at Megara, they said, was supplied with waters sacred to the Sithnidian nymphs
that were local, epichorios. One of these had sex with Zeus and the resulting child,

44 Hanell 1934 organized his “Megarische Studien” according to a pre-Dorian and a Dorian period, a separation which
also figured, yet less antithetically, in Legon 1981: 41-85. This is not the place to engage with, and dismiss, the extensive
presumptions of the Dorian question.

45 Cf. Robu 2014; Robu and Birzescu 2016; see also Adrian Robu’s contribution below. Decrees: Liddell 2009.
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Megaros, had escaped Deukalion’s flood in his youth by taking refuge on Mt Geraneia to
the west of the Megarid. The name of the mountain range was connected with Megaros’
temporary flight, and up until Pausanias’ day, there was a sanctuary nearby that was
connected with this story. Everything in this legend, from the land as a habitat of divine
figures, to the countryside as physical space of human agency and canvas of meaning,
related to an ontology of place as we characterized it earlier. The local discourse persisted

over time.*

Few have noted the longevity of Megarian discourses in Plutarch’s Greek Questions. Of the
59 questions raised, five relate to Megara either directly or implicitly. Other than Delphi,
this is the highest occurrence of any one polis in the Greek Questions.” Why this
prominence? The Greek Questions show a general interest in the central section of the
Hellenic corridor, from the Malian Gulf into the Peloponnese. By and large, this was
Plutarch’s home turf, which helps to explain in part the preponderance of cultural
idiosyncrasies from the region. Also, two or three of the Megarian questions related to
Apollo’s pronouncements at Delphi. Hence, Plutarch will have learned about them in
Delphi rather than in Megara, although the one source of information does not
automatically preclude the other. For instance, when he relates what an “aphabroma is
among the Megarians” (#16, Mor. 295a-b), Plutarch advises that it is a particular female
dress that went back to mythical beginnings of the city. The Megarian women had
wanted to change their attire over time, but each time they initiated the switch, the god
prevented them by an oracle. In a similar vein, Plutarch dwells on the meaning of
Megarian “return interest” (#18, Mor. 295c-d) and Megarian “wagon rollers” (#59, Mor.
304e-f), which related back to what Plutarch called the period of the “unbridled
democracy” (&koA&oTou SnuokpaTias).” While the “wagon rollers” had killed several
people who were on a festival embassy to Delphi, “return interest” was emblematic of the

wave of violence against the local elites triggered by the Megarian poor.

46 Paus. 1.40.1-2. Larson 2001: 146. On the Fountain House, cf. now Tsalkou 2016: 263-265.

47 Cf. Halliday 1928; Payen 1998. If we add #39, where Megara is mentioned only in passing (from Architimos BNJ 315
F1), this makes for a frequency of c. 10% of all questions.

48 Unbridled democracy: Legon 1981: 104-135; Forsdyke 2005a.
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Both instances paint a tumultuous picture of Megara in the decades after the downfall of
Theagenes, when, according to Plutarch, the poor and unscrupulous governed the city.
Given the voice of antidemocratic prejudice, combined with the intellectual figure of
constitutional upheaval and system change, Plutarch’s source might have been Aristotle’s
(lost) Constitution of the Megarians (fr. 550 Rose’). Condemnations of the violent and
insolent behavior of the poor toward the rich during the decades in question suggest that
much.” Yet, at least the “wagon rollers” from #59 were remembered by the Delphic
Amphictyony, as Plutarch makes it clear with reference to the legal action of the council
against the perpetrators. Moreover, both the clan of “wagon rollers” — who bore the name
for generations to come, branding them as descendants of wrong-doers — as well as the
more general circumstances associated with the issue of “return interest” were grounded in
place. Plutarch references the site where the “wagon rollers” committed their sacrilege: “at
Aigeiros beside the lake”. The comment is so casual that everyone seems to have known
where it was.”® The place where “return interest” had taken its toll was different. Many
members of the local elite nourished traditions of turmoil and dispossession during the
“unbridled democracy”, when the poor violently entered their homes and demanded
money. Effectively, the homes of the local elites bore witness to the story, if only to
remind the fellow citizens about the disastrous consequences of the “wanton violence of
the poor” (Arist. Pol. 1304 b 20).”" Questions #18 and 59 thus shed light on a moment in
Megarian history that wielded a lasting impact over the city and its people.

Question #57 sheds light on an isolated instance in Megara’s early history. At some point
during the “unbridled democracy” the Megarians sent an expedition force of 600 men to
attack the Samian colony Perinthos on the northern shores of the Propontis. The region
had virtually become a “Megarian preserve™ in the course of the seventh century BCE.

Yet the troubles in Megara in the decades on either side of 600 BCE soon spilled over into

49 This was first established by Halliday 1928; cf. also Legon 1981: 104-105; Forsdyke 2005a: 55 and 2005b.

50 The town is also mentioned in the Megarian mockery of the Catalogue of Ships as recollected by Strabo, see below
note 54.

51 The contribution by Alex McAuley below sheds light on a different strategy of preserving elite memories, the
institution of the ephébeia.

52 Legon 1981: 120.
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the colonies. Plutarch relates a series of raids and counter-raids in the Propontis in which
the Megarian forces played a critical role, although their actions lacked consistency and
coherence. Things did not go well. The fetters they had initially brought to Perinthos to
enslave their enemies were put on display in a building of the same name at Samos, the
Hall of Fetters, which is the trigger to Plutarch’s tale. Both the language and the way in
which the conflict is outlined make it likely that Plutarch drew again on Aristotle’s corpus,
this time most likely the Constitution of the Samians.” It is difficult to miss the sense of pride
over past imperial grandeur: the glorious days when Megara was an Aegean power on
equal footing with Corinth, Sikyon, Athens, and the great maritime powers of Miletus and
Samos. In the Classical Period, and more so by the time of Plutarch’s writing, this
grandeur had of course long vanished. In the local discourse of the city, this decline must
have invited an ongoing communicative mediation between local and colonial affinities

that responded in one way or another to the long trajectory of demise.”

Scholars have attempted to couch the Perinthos episode in the wider web of political and
military events. At around the same time, maybe a few years later, Megara was shaken by
the loss of Salamis, which further complicated the situation. As the local discourse
indicates, the Megarians struggled with the loss. When the Athenians, citing Homer in
their support, claimed that the island of Salamis was their possession of old, the Megarians
countered this with a local parody of the Catalogue of Ships. In their counter-version, they
claimed that much of the Athenian armada was actually Megarian.” The Megarian point
of view was also articulated in local historiography.”® Hereas of Megara betrays that the
Megarians had a very different understanding of the events that led to the loss of their
control over the island Salamis than the Athenians did (BNJ 486 F 4, comm.). Praxion of
Megara (fourth century BCE) extended the issue of rival claims over Salamis to the wider
horizon of the Saronic Gulf. In his work, he said that Athena Skiras, which the Athenians

53 See also #20, Mor. 296a-b = fr. 576 Rose’. The story of the renowned Megarian engineer Eupalinos (Hdt. 3.60),
architect of the tunnel at Samos, somehow relates to the picture of close contacts between Samos and Megara although
we do not know how.

54 On Megara’s colonial experience, see also the contribution by Franco de Angelis below.

55 Strab. 9.1.10 with Robu 2015: 34-41.

56 Cf. also the contribution by Daniel Tober below.
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said was of Eleusinian (and hence Athenian) provenance, took her name from Skiron, a
small site along the road from Athens and Megara, and in the territory of the latter (BNJ
484 F 1). There was potential for all sorts of confusion of Skiron the place, with Skiros the
mythical king of Salamis, and Skiron the rogue bandit from Isthmia who tortured people
along the Skironian Way to Corinth. The web of legends is impossible to disentangle, but
Praxion’s local history makes it clear that the Megarians saw Skiron in a particular light: he
was one of their earliest kings (cf. Paus. 1.39.6; Plut. Thes. 10). Thus, he was firmly rooted
on the Megarian side of the border, and so was all cultural capital that emanated from his
legend.” In sum, no matter what the actual entanglements of the Perinthos campaign
were, its commemoration reminded everyone of the glory of the olden days. The
difference between the seventh century and any period thereafter was obvious to

everyone. Clearly, it left its mark on the Megarian local discourse environment.”

The final Megarian question highlights the perseverance of local knowledge over time. In
#17 (Mor. 295b-c) Plutarch explains that “spear-friends” among the Megarians were those
who had become prisoners during a remote civil war. The war was fought in the noble
manner: no men working the fields were captured, while other prisoners were treated
with respect in their opponents’ homes before being released for a ransom. In the future,
they were “spear-friends” of their former enemies. Introducing the episode, Plutarch says it
occurred in a distant past when the Megarians still settled in five villages (kat& kdpas),
and citizens were divided into five parts (uépn): Herais, Peraiis, Megareis, Kynosourefs,
and Tripodiskioi. With komai being prominent fixtures of the so-called Dorian
constitutions, scholars have approached the passage in an attempt to provide evidence for a
Dorian identity at Megara. Ronald Legon has pointed out that throughout its later history,
a five-part structure was characteristic of “magistracies, probouleutic bodies, and

commissions” (47) at Megara, which suggested a certain longevity of the komai in local

57 Cf. commentary to BNJ 484 F1 (Peter Liddel).
58 Cf. the contribution by Philip Smith below who argues for a particular Megarian middling way, which rose also in
response to the city’s unique historical trajectory.
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life.” Indeed, Aristotle (Poet. 1448a) explains that the Megarians saw their komai as
equivalent to the demes of Attica. Aristotle does not elaborate on their socio-political
capacities and functions, however; the context of the passage is that it was claimed by
certain Megarians that their komai were indicative of the city’s distinct tradition, if not
entire invention, of the literary genre of comedy. Again, the way in which Plutarch cites
those place names suggests that they were of common knowledge to everyone in the area.
As such, they bore testimony of Megarian conceptions of space in the plains between Mt

Kerata and Mt Geraneia.

When the smaller villages coalesced into the Megarian city-state, in the course of the
eighth century BCE, the rise of the new urban center provided the Megarians with a new
local horizon, with its characteristic separation between polis and hinterland. Theognis
bears ample witness of this local world.” Throughout the polis territory, there existed
several second order settlements and functional localities, such as small agricultural
settlements, harbour places, and fortified sites. They were all part of the imagined
community of the Megarians. Given their long duration, it should come as no surprise that
some of them established a gravitational pull of their own: Pagai and Aigosthena are but
two obvious cases.”’ Other localities amalgamated with the local horizon of what was
considered to be the Megarian state.” The Megarian komai thus offer a good example both
of the shifts in the local horizon and of its functional localities within. Megara’s local world
was built on the idea of an imagined community with multiple functional localities within,

but none of those shapes was ever set or static.

59 Plut. Mor. 295b-c; Aristot. Poet. 1448a 30-33. See also IG VIL1 from the Hellenistic period, which references komai in
line 18. On their believed Dorian backdrop, Hanell 1934: 69-91; Legon 1981: 41-58. See now also Robu 2015: 361-366
who is naturally more cautious here.

60 Nagy 1985 continues to be foundational; cf. also the contribution by Stein-Hélkeskamp below.

61 Cf. Legon 2004: 462-465 and Klaus Freitag, below. Another interesting case is the region around Panormos, half-way
between Pagai and Aigosthena, see Freitag 2000: 179-180. To the southwest of Pagai, another functional locality has
recently been discovered, a rural sanctuary of Apollo (Apotropaios?), which gained local prominence in the fifth century
BCE: Valta 2016.

62 See Robu 2015: 15-54 for an in-depth discussion of the Megarian synoikism. The village Aigeiros (above) is a good
example of a settlement that was absorbed at one point into the imagined community of Megara.
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Composed many centuries after the instances they relate, Plutarch’s Greek Questions are the
result of multiple ruptures of meaning. Some of the aetiologies reported, while initially
conceived to disclose the meaning of cultural practice, will have appeared folkloristic in
Plutarch’s days. Other pieces of information were filtered on multiple occasions and
appropriated to the purposes of diverse referencing authorities. The corresponding sections
from Aristotle’s collection of constitutions, and their classification according to set
socioeconomic criteria, make this amply clear. At the same time, Plutarch’s Questions
disclose the meaning of locally encoded practices and sayings — incomprehensible semantic
idiosyncrasies that were erratic to those who lacked local literacy. The mere fact that these
traditions survived indicates that they mattered to the Megarians in one way or another,
although we cannot always determine with certainty just exactly how. Over time,
however, in swiftly changing circumstances in the world around them, those local
idiosyncrasies provided the Megarians with stability, allowing them to relate to time and

place, and adding to a rich, colorful canvas of meaning.
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Mythic Highways of the Megarid

Situated on the land bridge connecting the Peloponnese to the rest of mainland Greece,
the ancient polis of Megara was in a position that was both privileged and perilous. With
land and sea access to all points of the compass, Megara was well-placed to profit from
trade and traffic passing from the Peloponnese to central Greece or from the Corinthian to
the Saronic Gulf. Nevertheless, the strategic advantages of Megara’s position also worked
against it, squeezed as it was on east and west by its competitive neighbours Corinth and
Athens. Megarian territory itself was peculiarly porous, in that their enviable locale also
meant that the Megarid was repeatedly penetrated by others. What was local for Megara
was a highway for others, near and far, and the many wars that pitted the Peloponnesian
states against Athens or Boiotia inevitably resulted in armies marching through the
Megarid.'

Early legends of Megara often stress the notion of the Megarid as a place of passage: people
pass through, but they do not tend to stay (unless they die). Although we find the odd

attempt on the part of the Megarians to claim at least a limited autochthony, even their

1 See Legon 1981: 33-40; Smith 2008: 84-86. “The issue constantly before the Megarians was whether to encourage, aid,
obstruct, or ignore this traffic, weighing such factors as friendship, profit, and security” (Legon 1981: 33-34). For a
recent and nuanced study of the characteristics of the region of the Isthmus of Corinth and their impact on human
development, see Pettegrew 2016.

Hans Beck and Philip J. Smith (editors). Megarian Moments. The Local World of an Ancient Greek City-State.
Teiresias Supplements Online, Volume 1. 2018: 47-75. © Sheila Ager 2018. License Agreement: CC-BY-NC
(permission to use, distribute, and reproduce in any medium, provided the original work is properly attributed and
not used for commercial purposes).
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royal dynasties seem to come from away. Of course, the tangled complex of Megarian
legend was subject to pressures and distortions by the traditions of its more powerful
neighbours, particularly the Athenians. But enough of the Megarian voice survives to
suggest that even the Megarians themselves — as well they might — often saw their territory

as a thoroughfare for others.

Megara between Dorian and lonian

The first century geographer Strabo remarks on the Isthmus of Corinth as a natural and
long-recognized boundary, which at the same time was the subject of frequent

disagreement (the inescapable fate of all boundaries):

Since the Peloponnesians and Ionians were having frequent disputes about their
boundaries, on which, among other places, Krommyonia was situated, they
made an agreement and erected a pillar in the place agreed upon, near the
Isthmus itself, with an inscription on the side facing the Peloponnesos reading:
“This is Peloponnesos, not Ionia,” and on the side facing Megara, “This is not

Peloponnesos, but lonia.”

From the description, it seems that this vaunted pillar was situated in the area near
Krommyon and the narrowest neck of the Isthmus. Aside from suggesting that boundary
disputes stretched back to time immemorial, the story also implies that the division
between the Peloponnese and the lands beyond the Isthmus was not purely geographic:
there was a clear ethnic component to it as well. The fourth century BCE Atthidographer
Androtion also spoke of the pillar and the implied ethnic division:

There are other laones besides the lones [i.e., lonians]. For Androtion says that,
after determining the boundary from [i.e., with] Lakedaimon they set up a stele
(inscribed) as follows: “These (lands and peoples) are not Peloponnesos but

laones”. And (the) lones, from the other side, (set up a stele inscribed) in this

2 9.1.6; Loeb translation, slightly adapted.
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way: “These (lands and peoples) are not laones but Peloponnesos”. As a resul,

some are on this side, others on that side.’

The story of the pillar is generally rejected as mythic, though Nicholas Jones marshals
some arguments in favour of accepting the possibility of a kernel of truth behind it.* Strabo
tells the story in the context of his arguments — or rather, the arguments of the
Atthidographers he is quoting — to the effect that at this point in the heroic age (roughly
the time of the Trojan War), Megara itself had not yet been founded, the Megarid was
controlled by Athens, and its inhabitants were considered to be lonian (9.1.5). According
to Strabo, when Attica was divided among the four sons of the Athenian king Pandion —
Aigeus, Lykos, Pallas, and Nisos — the Megarid was awarded to Nisos as his share of the
Athenian patrimony; he thereupon founded Nisaia, which became the Saronic port of the
historical polis of Megara (9.1.6).>

Strabo reports the unanimity of the Atthidographers on this point, though he does record
disagreement as to the actual extent of Nisos’ territory: “Now Philochoros says that his
kingdom extended from the Isthmus until the Pythion, but according to Andron only as
far as Eleusis and the Thriasian plain.” “From the Isthmus” (&md *loBuod) is fairly clear:
although the term “Isthmus of Corinth” has often been used loosely (both in antiquity and

today) to refer to the entire land bridge stretching from the Peloponnese to the eastern

3 Androtion of Athens BNJ 324 F61b (schol. Iliad 13.685 (B); translation N.F. Jones). Cf. Androtion FGrH 324 F61a,
which does not appear in BNJ (see the next note), and also Strabo 9.1.5.

4 Harding 2008: “The stele is, of course, a fiction and represents one of the most tendentious fabrications of the Arthis,
created in blatant service of the Athenian claim to have ruled the Megaris” (49-50; see also Harding 1994: 189-191).
Jones 2015 (apud Androtion BNJ 324 F60c, second paragraph and following). Unfortunately, this section of the BNJ
entry on Androtion is problematic: F61a is missing, and the commentary that appears at F60c seems (from the second
paragraph on) to be the commentary that was supposed to be attached to F61la. From personal correspondence with
Professor Jones, I gather that the most likely source of this confusion was a problem with the upload to the BNJ site.

5 Myths of early Athens are confusing and contain doublets, including two Pandions and two Kekropes. This Pandion,
father of Nisos, is the son of Kekrops; an earlier Pandion, said to be the son of Erichthonios, was father to Prokne and
Philomela (see further below). Pausanias seems to conflate the two (1.5.2-4). Both Pandion and Nisos are in fact likely to
have been Megarian heroes in their origins: as Robert Fowler puts it, “Nisos is self-evidently at home in Nisaia, and the
story of exile and return of the other three brothers is a back-handed attempt to make Megara Athenian” (Fowler 2013:
482). See also Kearns 1989: 115-117, 188, 191-192; Harding 2008: 49.

6 Strab. 9.1.6 (Andron of Halikarnassos BNJ 10 F14; Philochoros of Athens BNJ 328 F107; BNJ 329 F2); translation D.L.
Toye.
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Megarid, the narrow neck at the western end was always thought of as the “true” Isthmus.”
Nisos’ kingdom thus reached beyond the heights of Geraneia, and no doubt included the
Perachora peninsula.® The eastern border was somewhat in dispute: the Athenian
Philochoros allowed for an extension as far as the deme of Oinoe in the extreme northwest
of Attica, while the Halikarnassian Andron drew the boundary further east at Eleusis and
the Thriasian plain.’

To continue for the moment with Strabo’s version, which relies heavily on the
Atthidographers: after the division of the Athenian kingdom (and its subsequent
reconsolidation, over which Strabo passes in silence), the return of the Herakleidai resulted
in the Doricization of many regions. When the Herakleidai attacked Athens, ruled by
King Kodros at the time, they were defeated, but managed to retain the Megarid (Strabo
does not offer any new definitions of its boundaries). They founded the city of Megara,
magically turned all its Ionian inhabitants into Dorians, and then destroyed (instead of just

repositioning) the pillar (9.1.7)."

In Strabo’s version, Nisos rules the Megarid as part of his Athenian paternal inheritance,
and there is no sign of any group of distinct “Megarians” until after the Dorian takeover.
Pausanias reports a more complex story, though one which still tends to privilege
Athenian primacy and ownership, especially since he goes out of his way on more than

one occasion to criticize the Megarian accounts of their own mythistory:

Next to Eleusis is the district called Megaris. This too belonged to Athens in
ancient times, Pylas the king having left it to Pandion. My evidence is this; in
the land is the grave of Pandion, and Nisos, while giving up the rule over the
Athenians to Aigeus, the eldest of all the family, was himself made king of

7 See Pettegrew 2016: 15-16, 31, 38-39, 141-142.

8 On conflicting Megarian and Corinthian claims to the Perachora peninsula, see Hammond 1954; Salmon 1972; Legon
1981: 66-69; Smith 2008: 97.

9 See Taylor 1997: 22-23; Fowler 2013: 482; Jones 2016 (apud BNJ 328 F107). Philochoros’ boundary marker in the
north and Andron’s in the south are not necessarily mutually incompatible, though Strabo seems to have seen them so.

10 See also Hdt. 5.76 (who awards a leading role to the Spartans); Strab. 14.2.6; Paus. 1.39.4-5; BNJ 487 F3.
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Megara and of the territory as far as Corinth. Even at the present day the port
of the Megarians is called Nisaia after him."

King Pylas, then, was king of Megara prior to Pandion’s Athenian lineage taking over.
Megara thus had presumably already been founded, though Pausanias has nothing more to
say about its ruler Pylas in this context.”” If we turn to (Pseudo-)Apollodoros for more
detail, we discover that Pandion was driven into exile from Athens and, taking refuge with
Pylas, married his daughter Pylia.13 When Py]as himself went into exile, the Megarian
throne passed to Pandion as the Megarian king’s son-in-law, and ultimately to Nisos,

Pylas’ grandson.

Between them, Strabo and Pausanias report three different versions of the foundation

and/or refoundation of Megara:

[The Herakleidai] made an expedition against Attica. But being defeated in
battle they retired from the whole of the land except the Megarian territory;
this they occupied and not only founded the city Megara but also made its

population Dorians instead of Ionians."

Subsequently in the reign of Kodros the Peloponnesians made an expedition
against Athens. Having accomplished nothing brilliant, on their way home
they took Megara from the Athenians, and gave it as a dwelling-place to such
of the Corinthians and of their other allies as wished to go there. In this way
the Megarians changed their customs and dialect and became Dorians, and they
say that the city received its name when Kar the son of Phoroneus was king in

this land. It was then they say that sanctuaries of Demeter were first made by

11 Paus. 1.39.4; Loeb translation, slightly modified. Pausanias does not specify the source of his information, but this
account seems to lean more towards the Athenian tradition. On Pausanias’ account of Megara’s mythic kings and heroes,
and their connections with the physical spaces of the Megarian polis, see Bohringer 1980.

12 Pylas (Pylos, Pylon) appears later in Pausanias as the eponymous founder of Pylos in Elis and Pylos in Messenia
(4.36.1; 6.22.5-6), but Pausanias provides no more detail about Pylas’ dynasty. On the accounts of the foundation of
Megara, see further below.

13 Cf. Paus. 1.5.3.

14 Strab. 9.1.7; cf. 8.1.2 and 14.2.6.
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them, and then that men used the name Megara (“Chambers”). This is their
history according to the Megarians themselves. But the Boiotians declare that
Megareus, son of Poseidon, who dwelt in Onchestos, came with an army of
Boiotians to help Nisos wage the war against Minos; that falling in the battle he
was buried on the spot, and the city was named Megara from him, having
previously been called Nisa. In the twelfth generation after Kar the son of
Phoroneus the Megarians say that Lelex arrived from Egypt and became king,
and that in his reign the tribe Leleges received its name... They say further that
Nisos was succeeded by Megareus, the son of Poseidon, who married Iphinog,
the daughter of Nisos, but they ignore altogether the Cretan war and the
capture of the city in the reign of Nisos."

In one version, recorded by both Strabo and Pausanias, Megara comes into being in the
aftermath of the failed Heraklid attack on Athens, and its population is Dorianized under
the influence of Corinthians and other Peloponnesians who settle there. Scholiastic
comments on Plato’s Euthydemos and Pindar’s Nemean 7 state outright that Megara was an
apoikia of Corinth."” In the Megarian version, their city’s name was of much greater
antiquity, having been named from the worship of Demeter in the time of the mythical
Kar, some fifteen or sixteen generations before the Trojan War."” The Boiotians, on the
other hand, who claimed Megara’s eponymous hero Megareus for themselves, dated the
naming of Megara to the generation of Nisos, immediately before the Trojan War.
Pausanias does not explicitly state that his Megarian sources directly contradicted the

Boiotians, though the implication is that they did."

15 Paus. 1.39.4-6 = BNJ 487 F3 (Piccirilli 1975: no. 5 F2a); in 1.41, Megareus is king by reason of his kinship with Nisos.
16 Ephorus BNJ 70 F19 = schol. Euthydemos 292e; Demon of Athens BNJ 327 F19 = schol. Nemean Odes 7.155b. Skymnos
of Chios (GGM 1.216) asserts that the Dorians who settled Megara were mostly Corinthian and Messenian. See Legon
1981: 45. Parker 2011 (apud Ephoros BNJ 70 F19), citing Hanell 1934, argues that the cultic evidence shows that Dorian
influence in Megara came primarily from Argos (note that Kar was a son of the Argive culture-hero Phoroneus).

17 On the mythic traditions about Megara’s royal dynasties, see Legon 1981: 42; Smith 2008: 93-97.

18 Liddel suggests the possibility that the Megarians themselves might have played up their Boiotian connections “for
diplomatic reasons” (2007c apud BNJ 487 E3).
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The hero Megareus deserves a word or two of his own, since not even the Megarians (or
at least any of their extant records) claimed him as a native Megarian."” In chapter 39 of
Book 1, Pausanias reports the Boiotian account that Megareus, a son of Poseidon, came
from Onchestos in Boiotia to assist Nisos of Megara in his war against Minos; he died in
the war, was buried at Megara, and bequeathed his name to the city.”” The Megarians
evidently agreed that Megareus was a son of Poseidon and that he came to Megara in the
time of Nisos, whereupon he married Nisos’ daughter Iphinoé and ultimately succeeded to
the throne. They seem to have rejected, however, the notion that Megareus died in the

war with Minos and thereupon became a sort of eponymous “founder”.

Pausanias expresses his aggravation with the Megarian historians (and/or contemporary
Megarians with whom he may have had conversations) for their refusal to acknowledge

that Minos’ war against Nisos resulted in the fall of Megara:

Not far from the tomb of Hyllos is a temple of Isis, and beside it one of Apollo
and of Artemis. They say that Alkathous made it after killing the lion called
Kithaironian. By this lion they say many were slain, including Euippos, the son
of Megareus their king, whose elder son Timalkos had before this been killed
by Theseus while on a campaign with the Dioskouroi against Aphidna.
Megareus they say promised that he who killed the Kithaironian lion should
marry his daughter and succeed him in the kingdom. Alkathous therefore, son
of Pelops, attacked the beast and overcame it, and when he came to the throne
he buile this sanctuary, surnaming Artemis Agrotera (Huntress) and Apollo
Agraios (Hunter). Such is the account of the Megarians; but although I wish
my account to agree with theirs, yet I cannot accept everything they say... The
fact is that the Megarians know the true story but conceal it, not wishing it to
be thought that their city was captured in the reign of Nisos, but that both

19 I do not see on what grounds Liddel (2007c apud BNJ 487 F1) draws the conclusion that Megareus was the ancestor
of Nisos and Skiron.

20 Cf. also Paus. 1.42.1; Skymnos of Chios GGM 1.216. Megareus’ father is variously reported as Poseidon, Hippomenes,
Apollo, Aigeus, Onchestos, and Zeus; see sources cited by Liddel 2007¢ apud BNJ 487 F3.
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Megareus, the son-in-law of Nisos, and Alkathous, the son-in-law of

Megareus, succeeded their respective fathers-in-law as king.”'

What we are seeing, of course, is the rival use of myths of foundation and eponymy by all
parties to establish historical claims about priority and primacy and righteousness. The
differing versions reflect the efforts of both Megara and Athens, and to a lesser extent
Boiotia and Corinth, to assert their competing claims not only to territory but also to the
more intangible desiderata of kleos and rime.” Since the Greeks tended to accept the
legendary past as historical, myths of war and peace, of city-foundations, and of the heroic
defeat of enemies and monsters could all be employed as charters to lay claim to prior
rights, whether it be over a piece of land, a sanctuary, a religious rite, a water-source, a
priestly office, or things even less palpable. The myths of Athens and Megara in particular
are extensively intertwined and reflect no doubt the historical tensions between the two
states over territories such as Salamis and Eleusis.” And myths are not purely charter: such
stories were not created with the sole intention of using them as propaganda. Myths also
serve as aetiology, and many of these stories may have developed as a way of accounting

for the situation of historical Megara.

The significant point here is how many of these stories isolate Megara, and leave it caught
between two solitudes. To return to the “famous pillar” (tiv Bpuloupévnu v ToBuGd
otfAnv), Plutarch claims that it was actually erected by Theseus once he had conquered
the Megarid and consolidated the Athenian state.** The story of the pillar in and of itself
suggests that both Athens and the leading Dorian states of the Peloponnese saw the real
divide between them and ‘the other’ as the narrowest neck of the Isthmus, next door to
Corinth. Some reason had to be found to account for Dorian Megarians coming from the

wrong side of the pillar, and a clash between the Ionian Athenians and the Dorian

21 Paus. 1.41.3-5 = BNJ 487 F14A (Piccirilli 1975: no. 5 F8a, F9). Cf. Nikandros BNJ 271-272 F8; Dieuchidas of Megara
BNJ 485 F10 (Piccirilli 1975: no. 2 F8); Paus. 1.39.5.

22 See Hanell 1934: 35-48; Harding 1994: 18991; Higbie 1997; Liddel 2007c apud BN] 487 F3; Fowler 2013: 481-482.
23 The dispute over Salamis in the Archaic period: Piccirilli 1974, Legon 1981: 137-140, Higbie 1997, Taylor 1997: 21-
47, Smith 2008: 101; Megarian-Athenian relations in the fifth century: Legon 1981: 183-256, Harding 1994: 191, Smith
2008: 102-104; the dispute in the 350s and 340s over the sacred orgas: Legon 1981: 122-131, 285-290; Liddel 2007b,
2007c, and 2008. See also Beck, this volume.

24 Thes. 25.3; see Harding 2008: 50.

54



Sheila Ager — Mythic Highways of the Megarid

Peloponnesians in the time of Kodros offered an excellent aetiological opportunity, as did
the version of Athenian absorption of the Megarid in the time of Theseus. Against these
dominant versions, the Megarian account of an ancient foundation by Kar some four or

five hundred years before the Trojan War found little traction outside of Megara itself.”

Legend thus conflated the Megarians with their Ionian neighbours, leaving them betwixt
and between, which was often to be their fate in the historical period.” It is possible that
their natural sympathies may have lain with the Dorians of the Peloponnese (although
such putative sympathies did not prevent them from having boundary disputes with
Corinth).” Nevertheless, they were often compelled to throw in their lot with Athens
and/or Boiotia. This was the case in 480 BCE, after the Battle of Thermopylai, when the
Peloponnesians wanted to withdraw behind the Isthmus wall: the Megarians joined their
voices to the Athenians in trying to persuade the Peloponnesians to fight first at Salamis,

and then again at Plataia.””

Heroes and Highways

Foundation accounts had a tendency to privilege the actions of others — Athenians,
Spartans, Boiotians, Corinthians, Argives — in the creation of the Megarian state and the
establishment of its culture. Naturally, many of these stories do not reflect the Megarian
“regime of truth”. The (Athenian) stories of Theseus in particular emphasize the barbaric
chaos that dominated the Megarid prior to his civilizing actions.” But other legends of the
Megarid also speak to the passage of travelers through its territory, and in this case, most of
the stories seem to be Megarian in origin. The fate of these travelers is generally not a

happy one.

25 Even so, Kar, as a son of Phoroneus, had clear Peloponnesian (Argive) roots.

26 The Megarian dialect was essentially Doric, with some Ionicisms; see Buck 1955: 165-166; Liddel 2007¢ apud BN]
487 F3.

27 See Beck, this volume, who cautions against reading too much into the “Dorianness” of the Megarians.

28 Hdt. 8.60a; 8.71-74; 9.7a. See Legon 1981: 165.

29 Other — putatively historical — accounts characterize sixth-century Megara as a chaotic and lawless place: see Forsdyke
2005. Of particular interest is the story that the Megarians attacked and killed a number of sacred ambassadors who were
traveling through the Megarid (Plut. Mor. 304e-f; Piccirilli 1973: no. 6); cf. the Aristophanic caricatures of Megarians as
uncivilized boors. On Alkathous as a civilizing figure in Megara, see Bohringer 1980: 9.
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Pausanias clusters a number of these tales together in book 1 as he is describing the
monuments of Megara (the fact that he is describing monuments is obviously responsible

for the preponderance of death as a connecting motif):*

There is also the tomb (uvfijua) of Kar, son of Phoroneus, which was originally
a mound of earth (x&ua yiis), but afterwards, at the command of the oracle, it
was adorned with mussel stone (A koyxitn).” The Megarians are the only
Greeks to possess this stone, and in the city also they have made many things
out of it (1.44.6).

There is a citadel here, which also is called Nisaia. Below the citadel near the
sea is the tomb (uviina) of Lelex, who they say arrived from Egypt and became
king, being the son of Poseidon and of Libya, daughter of Epaphos (1.44.3).

On the road to the Town-hall is the shrine (fp&ov) of the heroine Ino, about
which is a fencing of stones, and beside it grows olives. The Megarians are the
only Greeks who say that the corpse of Ino was cast up on their coast, that
Kleso and Tauropolis, the daughters of Kleson, son of Lelex, found and buried
it, and they say that among them first was she named Leukothea, and that every

32

year they offer her sacrifice (1.42.7)

There are legends about the rocks, which rise especially at the narrow part of
the road. As to the Molourian, it is said that from it Ino flung herself into the
sea with Melikertes, the younger of her children. Learchos, the elder of them,
had been killed by his father. One account is that Athamas did this in a fit of
madness; another is that he vented on Ino and her children unbridled rage
when he learned that the famine which befell the Orchomenians and the

supposed death of Phrixos were not accidents from heaven, but that Ino, the

30 This paper focuses largely, though not wholly, on the accounts of Pausanias, who provides the most direct
comparison and commentary on Megarian and Athenian accounts; it does not purport to be an exhaustive study of
Megarian mythistory.

31 Geraneian limestone.

32 See BNJ 487 F7 (Piccirilli 1975: no. 5 F4a).
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step-mother, had intrigued for all these things. Then it was that she fled to the
sea and cast herself and her son from the Molourian Rock. The son, they say,
was landed on the Corinthian Isthmus by a dolphin, and honours were offered
to Melikertes, then renamed Palaimon, including the celebration of the
Isthmian games (1.44.7-8).”

Cf. BNJ 487 F7a: Not far from Megara is a place called “The Track of the Beauty’,

along which, according to the Megarians, Ino rushed down to the sea holding her
child?*

Here is something else that I heard in Ereneia, a village of the Megarians.
Autonoé, daughter of Kadmos, left Thebes to live here owing to her great grief
at the death of Aktaion, the manner of which is told in legend, and at the
general misfortune of her father’s house. The tomb (uvfiua) of Autonoé is in
this village (1.44.5).

On going down from this sanctuary [of Artemis Agrotera and Apollo Agraios]
you see the shrine (p&ov) of the hero Pandion. My narrative has already told
how Pandion was buried on what is called the Rock of Athena Aithyia

(Gannet).” He receives honours from the Megarians in the city as well (1.41.6).

Not far from this is the grave (tépos) of Tereus, who married Prokne the
daughter of Pandion. The Megarians say that Tereus was king of the region
around what is called Pagai of Megaris, but my opinion, which is confirmed by
extant evidence, is that he ruled over Daulis beyond Chaironeia, for in ancient
times the greater part of what is now called Greece was inhabited by
foreigners. When Tereus did what he did to Philomela and Itys suffered at the
hands of the women, Tereus found himself unable to seize them. He
committed suicide in Megara, and the Megarians forthwith raised him a barrow

(Tapov avtika Exwoav), and every year sacrifice to him, using in the sacrifice

33 Piccirilli 1975: no. 6 F3a; cf. also F3b.
34 Plut. Mor. 675e (Piccirilli 1975: no. 5 F4b).
35 On the Megarian coast; see also Paus. 1.5.3; 1.39.4 (cited above). See Fowler 2013: 482.
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gravel instead of barley meal; they say that the bird called the hoopoe appeared
here for the first time (1.41.8-9).°

Farther on is the tomb (uvfiua) of Eurystheus. The story is that he fled from
Attica after the battle with the Herakleidai and was killed here by Iolaos
(1.44.10).”

On coming down from the citadel, where the ground turns northwards, is the
tomb (uvfiua) of Alkmene, near the Olympieion. They say that as she was
walking from Argos to Thebes she died on the way at Megara, and that the
Herakleidai fell to disputing, some wishing to carry the corpse of Alkmene
back to Argos, others wishing to take it to Thebes, as in Thebes were buried
Amphitryon and the children of Herakles by Megara. But the god in Delphi
gave them an oracle that it was better for them to bury Alkmene in Megara
(1.41.1).*

Hard by is the tomb (uvfiua) of Hyllos, son of Herakles, who fought a duel
with an Arkadian, Echemos the son of Aeropos. Who the Echemos was who
killed Hyllos I will tell in another part of my narrative, but Hyllos also is buried
at Megara (1.41.2).”

When you have gone down from this road you see a sanctuary of Apollo
Latoios, after which is the boundary between Megara and Corinth, where
legend says that Hyllos, son of Herakles, fought a duel with the Arkadian
Echemos (1.44.10).*

There is also a hero-shrine (jpov) of Aigialeus, son of Adrastos. When the
Argives made their second attack on Thebes he died at Glisas early in the first

36 See BNJ 487 F8 (Piccirilli 1975: no. 5 F3).
37 Piccirilli 1975: no. 5 F18.

38 See BNJ 487 F15 (Piccirilli 1975: no. 5 F16).
39 Piccirilli 1975: no. 6 F9.

40 Piccirilli 1975: no. 5 F17.
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battle, and his relatives carried him to Pagai in Megaris and buried him, the
shrine being still called the Aigialeion (1.44.4)."

Adrastos also is honored among the Megarians, who say that he too died
among them when he was leading back his army after taking Thebes, and that
his death was caused by old age and the fate of Aigialeus (1.43.1)."

Cf. Dieuchidas of Megara BN]J 485 F3: Dieuchidas, in the third book of the
Megarian Histories, says that the cenotaph of Adrastos is in Sikyon, but that he
himself is buried in Megara.®

Near the shrine of the hero Pandion is the tomb (uvfina) of Hippolyta. I will
record the account the Megarians give of her. When the Amazons, having
marched against the Athenians because of Antiope, were overcome by Theseus,
most of them met their death in the fight, but Hippolyta, the sister of Antiope
and on this occasion the leader of the women, escaped with a few others to
Megara. Having suffered such a military disaster, being in despair at her present
situation and even more hopeless of reaching her home in Themiskyra, she
died of a broken heart, and the Megarians gave her burial. The shape of her
tomb is like an Amazonian shield (1.41.7).*

They say that there is also a shrine (fip&ov) of the heroine Iphigenia; for she
too according to them died in Megara. Now I have heard another account of
Iphigenia... A sanctuary of Artemis was made by Agamemnon when he came
to persuade Kalchas, who dwelt in Megara, to accompany him to Troy
(1.43.1).%

41 Piccirilli 1975: no. 6 F7a; cf. also F7b.

42 Piccirilli 1975: no. 5 F14.

43 Schol. Nemean Odes 9.30a. “The connection with Megara was an expression of Megarian patriotism and rivalry with
the Sikyonians” (Liddel apud BNJ 485 F3, citing Hanell 1934: 97 and Jacoby FGrH; Piccirilli 1975: no. 2 F3).

44 See BNJ 487 F9 (Piccirilli 1975: no. 5 F7).

45 See BNJ 487 F10 (Piccirilli 1975: no. 5 F15). A few lines later Pausanias reports a sanctuary of Artemis, said to have
been built by Agamemnon; he specifies that this took place when Agamemnon came to Megara to persuade the prophet
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The Megarians have another citadel, which is named after Alkathous. As you
ascend this citadel you see on the right the tomb (uvfina) of Megareus, who at

the time of the Cretan invasion came as an ally from Onchestos (1.42.1).

Between this and the hero-shrine (jp&ov) of Alkathous, which in my day the
Megarians used as a record office, was the tomb, they said, of Pyrgo, the wife
of Alkathous before he married Euaichme, the daughter of Megareus, and the
tomb of Iphinog, the daughter of Alkathous; she died, they say, a maid. It is
customary for the girls to bring libations to the tomb of Iphinoé and to offer a
lock of their hair before their wedding (1.43.4).%

There is also a sanctuary of Demeter Thesmophoros. On going down from it
you see the tomb (uviina) of Kallipolis, son of Alkathous. Alkathous had also an
elder son, Ischepolis, whom his father sent to help Meleager to destroy the wild
beast in Aitolia. There he died, and Kallipolis was the first to hear of his death.
Running up to the citadel, at the moment when his father was preparing a fire
to sacrifice to Apollo, he flung the logs from the altar. Alkathous, who had not
yet heard of the fate of Ischepolis, judged that Kallipolis was guilty of impiety,
and forthwith, angry as he was, killed him by striking his head with one of the
logs that had been flung from the altar (1.42.6)."

Beside the entrance to the sanctuary of Dionysos is the grave (tégos) of
Astykrateia and Manto. They were daughters of Polyidos, son of Koiranos, son
of Abas, son of Melampous, who came to Megara to purify Alkathous when he
had killed his son Kallipolis (1.43.5).*

In the Town-hall are buried, they say, Euippos the son of Megareus and
Ischepolis the son of Alkathous. (1.43.2).

Kalchas to accompany him to Troy, but the connection with Artemis suggests this may have been part of the Megarian
tradition that Iphigenia died there.

46 See Liddel apud BN] 487 F6 on the confusion over the identity of Iphinog; see also Piccirilli 1975: no. 5 F13.

47 Piccirilli 1975: no. 6 F5.

48 Piccirilli 1975: no. 5 F11.
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The Megarians have a council chamber which once, they say, was the grave

(Téqos) of Timalkos, who just now I said was not killed by Theseus (1.42.4).%

The Megarians have also the grave (tagpos) of Koroibos. The poetical story of
him, although it equally concerns Argos, I will relate here. They say that in the
reign of Krotopos at Argos, Psamathe, the daughter of Krotopos, bore a son to
Apollo, and being in dire terror of her father, exposed the child. He was found
and destroyed by sheepdogs of Krotopos, and Apollo sent Vengeance (TTown)
to the city to punish the Argives. They say that she used to snatch the children
from their mothers, until Koroibos to please the Argives slew Vengeance.
Whereat as a second punishment plague fell upon them and stayed not. So
Koroibos of his own accord went to Delphi to submit to the punishment of the
god for having slain Vengeance. The Pythia would not allow Koroibos to
return to Argos, but ordered him to take up a tripod and carry it out of the
sanctuary, and where the tripod should fall from his hands, there he was to
build a temple of Apollo and to dwell himself. At Mount Geraneia the tripod
slipped and fell unawares. Here he dwelt in the village called the Little Tripods
(Tripodiskos/Tripodiskoi). The grave of Koroibos is in the market-place of the
Megarians. The story of Psamathe and of Koroibos himself is carved on it in
elegiac verses and further, upon the top of the grave is represented Koroibos
slaying Vengeance. These are the oldest stone images I am aware of having
seen among the Greeks (1.43.7-8).”

As we would expect, the graves (or monuments) of the legendary kings of Megara, Kar
and Lelex, were to be found in Megarian territory, as were those of Pandion and

51

Megareus, as we saw above.” The children of Megarian kings also had prominent
memorials: Alkathous’ daughter Iphinoé and his sons Ischepolis and Kallipolis, and

Megareus’ sons Euippos and Timalkos. Alkathous himself had a heroon, used for the civic

49 See BNJ 487 F14B (Piccirilli 1975: no. 5 F8b).
50 Piccirilli 1975: no. 5 F19. See Rigsby 1987.
51 It is clear from Pausanias’ descriptions that in many cases where he mentions a pvfina he also means to imply a burial.
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archives in Pausanias’ day.” One might have expected to find a memorial to Nisos (other
than the eponymy of the port), but it does not seem that Pausanias’ local guide showed

him anything along these lines.”

We also learn from these passages that, according to the Megarians, a surprising number of
non-Megarian legendary figures were buried in Megarian territory. Leaving aside for the
moment the fact that most of Megara’s prominent kings also came from the outside (or, as
may be the case with Pandion and Nisos, were co-opted by the more dominant Athenian
version), we find connections with Boiotia, with Sikyon, with Argos, with Thrace, and of

course, with Athens.

Alkmene, the mother of Herakles, and also his son Hyllos were buried in Megara.” In both
cases it would seem that Megara was not their ultimate destination: Alkmene is explicitly
said to have been on her way from Argos to Thebes. As for Hyllos, since he died in
combat with the Arkadian Echemos, we must presume that his body was returned after his
death from the Peloponnese to Megara. Herakles’ cousin and tormentor Eurystheus also

had a grave in Megarian territory, where he was killed by Iolaos as he fled from Attica.”

The Amazon Hippolyta likewise had not intended Megara to be her final resting-point;
she simply died there from grief after the debacle in Athens. Two of the unfortunate
daughters of Kadmos and Harmonia had graves in Megara: Autonoé, because she could
not bear to live in Thebes any longer, and Ino, because in her madness she apparently ran
all the way from Orchomenos in Boiotia so that she could hurl herself and her child into
the Saronic Gulf from the steep cliffs of the Megarid. Plutarch — that is to say, the
Megarians — even identified the route along which she ran through Megarian territory.

The Argive/Sikyonian hero Adrastos died on his way through the Megarid after the

52 Bohringer 1980 points to the close connection between many of the monuments and the political spaces of the
Megarian state.

53 Paus. 1.19.4 locates a pvijua of Nisos near the Athenian Lykeion; Thucydides, however, using very vague language,
may reference a monument or shrine of Nisos in Megara in the fifth century (4.118.4).

54 The fact that one of Herakles’ unfortunate wives was called Megara would appear to be a coincidence.

55 Ps.-Apollodoros has him killed by Hyllos on the Skironian Way (Library 2.8.1).
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expedition of the Epigonoi against Thebes.”” Even Iphigenia was claimed by the

Megarians.

Pausanias reports at length a foundation myth involving the legendary Koroibos of Argos.
Tasked with seeking purification for himself and the city of Argos for having killed an
agent of Apollo’s vengeance, Koroibos traveled to Delphi. He was there instructed that he
could not return to Argos and was instead to settle wherever he dropped the tripod that he
had taken with him from the sanctuary. The tripod slipped from his grasp as he was
making his way through Megarian territory, and he thereupon founded the settlement of
Tripodiskoi/Tripodiskos. Koroibos received the special distinction of a grave in the

Megarian agora.

Most, though certainly not all, of the famous graves in Megarian territory were thus graves
of foreigners and exiles and wayfarers. Tereus, on the other hand, seems to have been
adopted wholesale by the Megarians. According to the Megarian version of the myth,
Tereus’ kingdom was centered on Pagai, in the part of the Megarid bordering the
Corinthian Gulf, whereas other sources place Tereus in Thrace or in Daulis (Phokis).”
After raping his sister-in-law Philomela and then cutting her tongue out so that she could
not tell his wife, her sister Prokne, Tereus suffered the terrible vengeance of the two
women when they cooked up his young son and served him to his father at a banquet. In
Ovid’s poetic version in the Metamorphoses, all the players end up being turned into birds;
in the less romantic tale reported by Pausanias, Tereus simply kills himself, and is given a
hero’s burial and sacrifices. Tereus seems a rather peculiar choice for full-on heroic
expropriation:™ at least Koroibos and Alkathous, even if imperfect, were civilizing heroes,
killing monsters and founding communities. Tereus, on the other hand, like Thyestes, was
primarily known for the terrible wrong he did to others and the terrible fate he suffered in

return. Still, heroes are often beings who both do and suffer dreadful things: thence comes

56 Dieuchidas of Megara’s claim that the Sikyonian monument to Adrastos was only a cenotaph, and that the hero
himself was buried in Megara, suggests an ongoing rivalry over the claim to this particular figure; Herodotus’ story of the
seventh-century tyrant Kleisthenes’ efforts to oust Argive Adrastos from Sikyon speaks to the same phenomenon of
pursuing contemporary political rivalries and ambitions through the medium of legend (Hdt. 5.67-68). See also Hall
1999.

57 Thrace: Ovid Met. 6.424-674, Paus. 1.5.4, Ps.-Apollod. Library 3.14.8; Daulis: Paus. 1.41.8. Tereus, as a son-in-law of
Pandion (I or II), had ties to Athens (and, arguably, to Megara).

58 Such a comment of course presupposes that the figure of Tereus was not in fact Megarian in its origins.
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their power. Heroic sacrifices, moreover, might be intended as propitiation of a vengeful

spirit.”

Megara was in no way unusual in claiming the graves of heroes and heroines, including
those from elsewhere (though Pausanias does make the observation that the Megarians
were the only ones among all the Greeks to claim the body of Ino). On the contrary, this
was a widespread phenomenon. Herodotus remarks that ever since the Spartans retrieved
the bones of Orestes from Tegea, they went from victory to victory (1.68). As for the
Athenians, they brought home the body of Theseus from the island of Skyros shortly after
the Persian Wars, and buried it in the heart of the city, where the tomb became, as
Plutarch says, “a sanctuary and place of refuge for runaway slaves and all men of low estate
who are afraid of men in power, since Theseus was a champion and helper of such during
his life, and graciously received the supplications of the poor and needy”.”

Orestes and Theseus are just two of the more famous examples; every Greek city-state had
heroic tombs they could point to. But it is striking how many of the legendary individuals
in the Megarian tales are passing through Megara and either have no — or only a tangential
— connection to Megara itself. On the one hand, this is of course an obvious sign that
Megara has co-opted these figures, both as a means of propping up the Megarian side in
rivalries with Athens, Boiotia, and others, and perhaps also, as Jonathan Hall suggests, as a
way to create diplomatic links with other poleis.”’ Megara was not the only state whose
‘local’ heroes came from somewhere else, and other states claimed some of the same

individuals as the Megarians did.

Nevertheless, there does seem to be a curiously fitting symbolic reflection in these tales of
the nature of the Megarid itself and its place in the mythic mind of the Greeks as primarily
a place of passage. If we return briefly now to the kings of Megara, it seems that ultimately
virtually none of them is Megarian. In an Athenian-coloured tale of Pandion and Nisos,
this is hardly surprising: Emily Kearns has shown how these figures, originally Megarian,
were pulled into the Athenian orbit by Athenian storytellers and historians. But even the

59 Ekroth (1999: 155) suggests that the replacement of barley with pebbles in the rites for Tereus is to be connected to
“the particular circumstances connected with Tereus’ actions and his death”.

60 Plut. Thes. 36. See Kearns 1989: 47-53; Hall 1999: 50; McCauley 1999; Welwei 2002.

61 Hall 1999: 52.
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legendary Kar and Lelex came from the outside, and though over time their descendants
might be considered to be bona fide Megarian rulers, the truth is that we have very little in
the way of actual stories about bred-in-the-bone Megarian kings.”” The sons and
grandsons of Kar are simply nameless place-holders in the genealogical chart, just as Kar

and Lelex themselves appear to be little more than eponyms of ethnic groups.”

Kings such as (the Boiotian) Megareus and (the Eleian) Alkathous are more fleshed out in
the tradition.”* The Megarian tales of Megareus and Alkathous recognized both their non-
Megarian roots and the loss of all their sons and hence the end of their dynasties.”
Alkathous inherited Megareus’ throne on the strength of his feat in killing the lion of
Kithairon and through his marriage to Megareus’ daughter Euaichme. The Megarians
were apparently silent on the matter of the succession upon the death of Alkathous, but

Pausanias fills in the gap:

Another sanctuary has been made here to Athene of Victory and another to the
Athene of Ajax. The Megarian sacred officials say nothing about it, but I shall
record what I suppose happened. Telamon the son of Aiakos lived with
Periboia the daughter of Alkathous, and I imagine his son Ajax made the statue
of Athene when he inherited Alkathous’ throne (1.42.4).%

62 Kar, as a son of Phoroneus, probably hailed from the Peloponnese, and Lelex came from Egypt (contrast the Athenian
absolute insistence on their own autochthony: see Kearns 1989: 110-115).

63 Interestingly, Skiron is the one descendant of Lelex (Paus. 1.39.5) around whom genuine Megarian tales collected; see
further below.

64 Alkathous, as a son of Pelops and Hippodamia, was a pre-Dorian Peloponnesian, probably associated with Elis
(Theognis 1.774; Paus. 1.41.6; Piccirilli 1975: 41; cf. Liddel 2007b apud Dieuchidas of Megara BNJ 485 F10). The
dominant version of Megareus is that he was of Boiotian origin, though if “Megaros” (Paus. 1.40.1) is to be identified
with Megareus, Pausanias found at least one Megarian version in which he was as autochthonous as could be, being the
son of Zeus and a local nymph (see Piccirilli 1975: no. 5 F1, and cf. no. 6 F1; Liddel 2007c apud BNJ 487 F4). Megaros
lived in the time of the flood: again the Megarians emphasize the antiquity of their own community. On Alkathous and
the other kings of Megara see Seeliger 1893.

65 Megareus’ son Timalkos, according to the Megarians, was killed by Theseus (a story which Pausanias vehemently
rejects); his other son Buippos was killed by the lion of Kithairon (Paus. 1.41.4-5). Alkathous’ son Ischepolis died in the
hunt of the Kalydonian Boar, and his younger son Kallipolis died at his father’s own hands (Paus. 1.42.4)

66 It is hard not to see the (clearly non-Megarian) story that Salaminian Ajax ruled Megara as yet another manifestation
of Megarian-Athenian rivalry.
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The last king of Megara was yet another foreigner: “When Agamemnon’s son Hyperion
the last king of Megara was killed by Sandion in greed and arrogance, they decided no
longer to have one king, but to select governors and obey them in turn.”” The story is a
peculiar one: nowhere else is Agamemnon credited with a son named Hyperion, and the
figure of Sandion is a complete cipher. It is true that other tales gave Agamemnon an
attachment to the Megarid, as we saw above: the Megarians claimed that Iphigenia was
sacrificed in Megara, and that Agamemnon built a sanctuary to Artemis there when he
went to persuade the prophet Kalchas — who lived in Megara — to join the Trojan
expedition.” Still, there is little to explain the impulse behind the creation of the figure of
Hyperion and his reign in Megara, beyond perhaps a desire to create connections to the

Argolid and/or to the legends of the Trojan War.

In spite of Pausanias’ complaints about Megarian chauvinism and their refusal to
acknowledge certain truths, it seems that even the Megarians recognized the transitory
nature of their royal dynasties, including the repeated passage of the throne to a foreign
son-in-law. This recognition might account for the insistence on the twelve unbroken
generations of Kar’s descendants. Their kings and founders were alien wayfarers, some of
them exiles, as were so many of the other heroic figures associated with the Megarid. If
one was to travel at all, at least by land, the highways of the Megarid were difficult to
avoid, a reality that allowed the Megarians to claim the graves of so many legendary
characters. But as a destination in and of itself, Megara held little appeal to the outside
world, and the Megarians themselves, with apologies to the Beatles, would have seemed to

be nowhere men living in a nowhere land.

67 Paus. 1.43.3. Pausanias does not specify that this story was Megarian in origin, and it is not included in Liddel’s
compilation of anonymous Megarian historians (BNJ 487); nevertheless, the fact that it is told in the context of a
Megarian account of their own constitutional development makes it likely that the story of Hyperion is a Megarian
myth; Piccirilli 1975: no. 6 F8. See Piccirilli 1975: 179 n. 43 for an obscure tradition of a later Megarian king called
Klytios in the time of the Bacchiads.

68 Paus. 1.43.1 = BNJ 487 F10. Pausanias parses out the individual narrative elements, but it is likely that the sacrifice of
Iphigenia, the Artemis sanctuary, and Kalchas were all part of the same mythic event. The dominant tradition has the
sacrifice take place at Aulis in Boiotia, but there was an Athenian tradition that it occurred at Brauron (Kearns 1989: 27-
33), and the Megarian story may have arisen out of competition with Athens (Liddel 2007¢ apud BNJ 487 F10).
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Theseus - Bad Boy of the Megarid

This brings us now to one of the most famous of wayfarers through the Megarid: Theseus,
the great saviour of Athens, emulator of Herakles, son of gods and kings, slayer of dragons,
legislator extraordinaire, and creator of the Attic state. Aside from the stories around his
conception, with their suggestion of the dual paternity of Aigeus and Poseidon, the first
extended tale we have about him is his David and Goliath-style rite of passage as he made
his way across the Isthmus from Troizen to Athens. As a somewhat more civilized figure
than Herakles, Theseus’ opponents, at least on this stage of his journeys, were mostly
human rather than bestial, though he did have to deal with one particularly nasty pig (at
least it had only one head and the regular number of limbs). The Krommyonian Sow may
or may not have been considered to belong to the Megarid: earlier we saw that
Krommyon’s territory was right on the edge of the legendary boundary between the
Peloponnese and the Not-Peloponnese.” But certainly within the Megarid was one

colourful character who in the Athenian discourse branded it as a land of brigands:

Skiron.”

Theseus killed Skiron on the borders of Megara, hurling him onto the rocks.
According to the prevalent account Skiron robbed passers-by. But others say
that with arrogance and insolence (UBpet kai Tpugfit), he would stretch out his
feet to strangers, order them to wash them, and would then kick out and push

them into the sea as they did so.”

The Molourian rock they thought sacred to Leukothea and Palaimon; but those
after it they consider accursed, in that Skiron, who dwelt by them, used to cast
into the sea all the strangers he met. A tortoise used to swim under the rocks to

seize those that fell in. Sea tortoises are like land tortoises except in size and for

69 Strabo definitely puts Krommyon in the Megarid at the time of Theseus’ adventures (8.6.22; cf. 9.1.1); see Smith 2008:
97.

70 Strabo also puts Sinis/Pityokamptes in the same general area as Skiron (9.1.4).

71 Plut. Thes. 10.1 = BNJ 487 F1 (Piccirilli 1975: no. 5 F6a); Liddel translation.
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their feet, which are like those of seals. Retribution for these deeds overtook

Skiron, for he was cast into the same sea by Theseus.”

Theseus slew Skiron, the Corinthian, son of Pelops, or, as some say, of
Poseidon. He in the Megarian territory held the rocks called after him
Skironian, and compelled passers-by to wash his feet, and in the act of washing
he kicked them into the deep to be the prey of a huge turtle. But Theseus

seized him by the feet and threw him into the sea.”

The myth of Theseus and Skiron is vividly linked to a notorious mythic and real highway
of the Megarid: the Skironian Way. Skiron’s very name means something that is
“hardened”, and may refer to the limestone of the cliffs that form the southeastern terminus

of the heights of Geraneia as they plunge into the Saronic Gulf:™

After Krommyon are the Skironian Rocks. They leave no room for a road
along the sea, but the road from the Isthmus to Megara and Attica passes above
them. However, the road approaches so close to the rocks that in many places it
passes along the edge of precipices, because the mountain situated above them
is both lofty and impracticable for roads. Here is the setting of the myth about
Skiron and the Pityokamptes, the robbers who infested the above-mentioned
mountainous country and were killed by Theseus. And the Athenians have
given the name Skiron to the Argestes, the violent wind that blows down on

the traveler’s left from the heights of this mountainous country.”

Today the Skironian Rocks are known as Kaki Skéla, and the engineering of the roads and
the railway that run along the coast here bear witness to the challenge of navigating this

highway in antiquity.” Not until the time of the Roman emperor Hadrian was the road

72 Paus. 1.44.8 (Piccirilli 1975: no. 6 F*4b); Loeb translation, slightly adapted.

73 Ps.-Apollod. Epit. E 1.2-3; Loeb translation, slightly adapted.

74 LS] sv okipov (18), okipds (&, dv), okipos (6); Hanell 1934: 40.

75 Strab. 9.1.4; Loeb translation, slightly adapted. Cf. also Diod. 4.59, who rationalizes the story by saying Skiron
dispatched his victims at a place called Cheloné (‘Tortoise’).

76 See Legon 1981: 34-35; Smith 2008: 84.
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sufficiently widened that chariots going in opposite directions could pass one another.”” It
was along this stretch of Megarian highway that the robber Skiron worked his wicked
wiles, forcing passers-by to wash his feet and then kicking them off the rocks into the sea,
where their remains were devoured by a monstrous tortoise. Theseus naturally made
Skiron’s punishment fit his crime: he ﬂung the Megarian mugger from the Skironian

Rocks, and presumably the tortoise made its last meal oft its erstwhile benefactor.

The term “Skironian Way” is attested at least as early as Herodotus, who has the
Peloponnesians breaking it up in order to block a Persian land advance across the Isthmus
in 480 BCE.” Skiron’s preferred method of murder — throwing people into the sea —
probably reflected a very real fear of this perilous roadway, especially perhaps in stormy

weather. But the Megarians put their own spin on Skiron:

The historians from Megara, attacking the legend and, according to Simonides,
“waging war on antiquity”, say that Skiron was neither an insolent man nor a
robber but that he was a punisher of robbers, and he was a kinsman and friend

of good and just men.”

To the Megarians, Skiron was thus a heroic figure, their own version of a saviour, who
punished robbers and made the roads safe for others. Far from kicking random strangers
into the sea, the Megarians claimed that Skiron was the one who was responsible for

making the Skironian Way passable at all.”

In Athenian versions of the tale, Skiron’s genealogy is immaterial. For the Megarians,
however, concerned to support the idea of Skiron as a local hero, his heritage, his marriage
ties, and his posterity were all very important, so much so that contradictory accounts

arose:*!

77 Paus. 1.44.6 (Piccirilli 1975: no. 5 F6b).

78 Hdt. 8.71-74. Nisos’ patrimony was described by Sophokles as “the coast of Skiron” (Strab. 9.1.6; see Higbie 1997:
294).

79 Plut. Thes. 10.2 = BNJ 487 F1 (Piccirilli 1975: no. 5 F6a); Liddel translation. See Fowler 2013: 482-483.

80 Paus. 1.44.10. Neither Jacoby nor Liddel (2007c) include this passage in the collection of fragments of unknown
Megarian historians, but it is very clear that this is a Megarian story.

81 For Skiron as a cult hero in Megara, see Hanell 1934: 21, 40-45; his genealogies, Seeliger 1893: 34-36.
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Kleson was born to Lelex, and to him Pylas, and to him Skiron, who married
the daughter of Pandion. And later Skiron came to dispute the leadership with
Nisos son of Pandion, and Aiakos arbitrated in the dispute, giving the kingship
to Nisos and his descendants, while the leadership in war was to belong to

Skiron.*

For in fact Aiakos is considered the most righteous of Greeks, and at Athens
Kychreus the Salaminian is honoured as a god and the virtue of Peleus and
Telamon is known by everyone. Now, Skiron was son-in-law of Kychreus,
father-in-law of Aiakos, grandfather of Peleus and Telamon, who were sons of
Endeis, daughter of Skiron and Chariklo. Accordingly it is not likely, they say,
that the best would enter into family relationships with the worst, receiving
and giving the biggest and most valuable pledges. They say that this [the death
of Skiron] took place not when Theseus first went to Athens, but that he later
took Eleusis from the Megarians, having deceived its leader Diokles, and killed

Skiron. And such are the discrepancies in these matters.”

Some say that the Isthmian games were instituted in memory of Skiron, and
that Theseus thus made expiation for his murder, because of the relationship
between them; for Skiron was a son of Kanethos and Henioche, who was the

daughter of Pittheus.*

Theseus slew Skiron, the Corinthian, son of Pelops, or, as some say, of

Poseidon.*

Skiron is thus variously reported to have been a son of Pylas or a grandson of Pittheus, and
to have been married to a daughter of Pandion or a daughter of Kychreus of Salamis. He

also — like Lelex, like Megareus, and like Theseus himself — was said to have been a son of

82 Paus. 1.39.6 = BNJ 487 F3; Liddel translation.

83 Plut. Thes. 10.3-4 = BNJ 487 F1 (Piccirilli 1975: no. 5 F6a); Liddel translation. Cf. Paus. 2.29.9; Ps.-Apollod. Library
3.12.6.

84 Plut. Thes. 25.4 (Piccirilli 1975: no. 6 F4a); see Fowler 2013: 483.

85 Ps.-Apollod. Epir. E 1.2.
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Poseidon. The version reported by Pausanias bonds Skiron tightly to the Megarian royal
family, making him the (only?) son of Pylas and through his marriage the son-in-law of
Pandion and brother-in-law of Nisos. There came a time when the two brothers-in-law,
Nisos and Skiron, disputed the right to the throne, but given the pejorative Athenian
traditions about Skiron the robber, it is noteworthy that they sought a peaceful resolution
to their rivalry. The pious Aiakos, ruler of Aigina, was asked to arbitrate between them,
and Nisos was awarded the throne, while Skiron was granted the office of war leader.”
And it was in his role as war leader, Plutarch implies, that Skiron met his fate at the hands

of Theseus when the latter aggressively invaded Eleusis and took it from the Megarians.

Plutarch’s genealogy makes Skiron a grandson of King Pittheus of Troizen and has him
married to Chariklo, the daughter of Kychreus of Salamis. In the context of competing
Athenian and Megarian mythic traditions, the Salaminian connection is significant. The
daughter of Skiron and Chariklo, Endeis, was married to Aiakos, and bore him two sons,
Peleus and Telamon. Skiron was therefore great-grandfather to two of the greatest heroes
of the Trojan War: Achilles and Salaminian Ajax. It was evidently part of the Megarian
argument that Skiron’s noble family ties were enough in themselves to demonstrate that he

was an upstanding and virtuous man.

The genealogical traditions link Skiron to Theseus, a connection that might actually have
been hard to avoid, given the intertwined nature of Athenian and Megarian mythic claims
to royal personages and territory. If Skiron was the son of Pylas and son-in-law of
Pandion, then he was both Theseus’ great-uncle and his uncle by marriage. If, on the
other hand, he was considered to be a grandson of Pittheus, then he was Theseus’ first
cousin.”” If Skiron was a son of Pelops, he was Theseus’ uncle, and if, finally, he was a son
of Poseidon, he could arguably have been Theseus’ half-brother. Because the Megarian
historians survive only in fragments, we cannot say whether they explicitly castigated
Theseus for killing a kinsman when he dispatched Skiron, but it seems likely. It is not hard

to imagine that Plutarch’s information on Theseus’ institution of the Isthmian Games — as

86 Paus. 1.39.6: Sxipcovi B¢ fyepoviav elvai moAéuou. See Piccirilli 1973: 246-249 (no. 6).

87 Ps.-Apollodoros (Library 3.15.5) reports a tradition that Aigeus was the illegitimate son of one “Skyrios”, and it has
been suggested that this should be amended to “Skiron” (Fowler 2013: 483); that would make Skiron Theseus’
grandfather.
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expiation for the murder of his kinsman Skiron — ultimately derived from a Megarian

source.™

Athenian and Megarian disagreements about Skiron extended beyond the question of
whether he was a free-ranging bandit or a noble, even royal, war-leader. The Athenian
cult of Athena Skiras, both in Attica and on Salamis, the settlement of Skira/Skiron on the
borders of Attica and Eleusis, and the place-name Skiras in Salamis were all linked — by the
Megarians — to their hero Skiron. Athenian accounts, on the other hand, unwilling to
grant a Megarian robber such extensive eponymic power, claimed that a certain ‘Skiros’
was responsible.” He was identified as a seer from Dodona who came to assist the
Eleusinians in their war with Erechtheus, founded the sanctuary of Athena Skiras at

Phaleron, and was subsequently buried at Skira/Skiron.”

Like Pandion and Nisos, then, the figure of Skiron is an important nexus in the complex of
legends binding Athens and Megara together. It was obviously important to the Megarians
to create a heroic impression of the much-maligned Skiron and a less than heroic
impression of the insufferably perfect Theseus.” In the Megarian versions, Theseus does
not kill Skiron the bandit — no such person exists — but rather Skiron the duly-appointed
war-leader and defender of homeland, in an apparently duplicitous attack on Eleusis.”
Theseus is moreover responsible for the death of Skiron’s son, Halykos, who fights at the
side of the Dioskouroi to rescue Helen from the clutches of her raptor Theseus; Megareus’

son Timalkos is killed by Theseus on the same occasion.”

88 Plut. Thes. 25; at the end of the chapter, Plutarch cites both Hellanikos and Andron of Halikarnassos, but it is not clear
that he is ascribing this particular detail to them (see Higbie 1997: 281 n. 12).

89 Hdt. 8.94.2; Strab. 9.1.9; Paus. 1.1.4, 1.36.4; Harpokration Lexicon sv. Zkipov = Piccirilli 1975 no. 1, F1; Praxion of
Megara BNJ 484 F1; see also Piccirilli 1975: no. 6 F*14a. Cf. the scholiast’s remarks on Clement of Alexandria’s
Protreptikos 2, 17 p. 302, 18-21 (= Piccirilli 1975: no 6. F*14b).

90 There is also Skiros, a mythical king of Salamis (Kearns 1989: 198), whom the Megarians also probably identified with
Skiron (see Praxion of Megara BNJ 484 F1; Taylor 1997: 49-50 [conflating the names of Skiron and Skiros]; Fowler
2013: 483).

91 Perhaps this also accounts for Megarian claims of connections to Herakles? See Higbie 1997: 281-282.

92 Plut. Thes. 10.3. Skiron’s role in defending Eleusis resonates with the Athenian story of the seer “Skiros”, helping
Eleusis against Erechtheus; it seems likely that this is one more example of conflation and/or an attempt at differentiation.
93 Plut. Thes. 32.6-7 = Hereas of Megara BNJ 486 F2 (Piccirilli 1975 no. 3 F2); Paus. 1.41.4-5, 1.42.4.
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The story of the abduction of Helen leads to the observation that even the Athenians
found it problematic to rescue Theseus’ reputation when it came to women. The
Megarian historian Hereas challenged Athenian attempts to soften Theseus’ abandonment
of Ariadne,” and Plutarch’s rather shame-faced account of Theseus’ amours may well

reflect Megarian narratives of Theseus raping his way through the Megarid:

There are...other stories also about marriages of Theseus (mepi yd&ucov
©Onoéws) which were neither honorable in their beginnings nor fortunate in
their endings... For instance, he is said to have carried off (&pm&oa) Anaxo, a
maiden of Troizen, and after slaying Sinis and Kerkyon to have ravished
(ouyyevéoban Biq) their daughters; also to have married (yfinot) Periboia, the
mother of Ajax, and Phereboia afterwards, and Iope, the daughter of Iphikles;
and because of his passion for Aigle, the daughter of Panopeus, as I have already
said, he is accused of the desertion of Ariadne, which was not honorable nor
even decent; and finally, his rape (&pmaynv) of Helen is said to have filled

Attica with war, and to have brought about at last his banishment and

death...”

Plutarch does not specify that any of these stories were part of a specifically Megarian
tradition, but given that Sinis and Kerkyon — other foes of Theseus as he passed from
Troizen to Athens — are involved here, and given the general anti-Theseus tone of
Megarian historiography, it would not be surprising if at least some of them were. Earlier
in his life of Theseus, Plutarch had reported quite a different version of Theseus’
‘seduction’ of the daughter of Sinis, where the precocious hero promises to treat her
honorably: she sleeps with him willingly, and he then finds a husband for her.” This surely

would have been the version more in keeping with the Athenian tradition about Theseus.

94 Plut. Thes. 20.2 = Hereas of Megara BNJ 486 F1 (Piccirilli 1975 no. 3 F1).

95 Plut. Thes. 29. Plutarch is critical of Theseus’ behaviour with women, though the latter’s feats in this realm probably
were intended to establish a heroic masculinity on a par with Herakles’. See Piccirilli 1974: 415-422. The Megarian poet
Theognis speaks of love (¥pcos) “destroying great Theseus” (2.1233).

96 Plut. Thes. 8.
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The Greeks placed a considerable amount of weight on being ‘right’, or perhaps being
‘righteous’, in their interstate interactions, whether mythical or historical (and of course
they made far less distinction between those categories than we do). Time and distance did
not matter: if travelers through the Megarid were to be continually reminded that they
were traversing the ‘Skironian Way’, it suited the Megarians that the eponymous villain be
rehabilitated. The fourth-century BCE Megarian historians Praxion and Dieuchidas and
Hereas fought against the dominant Athenian canon of the heroic Theseus civilizing the
Megarid, as did their anonymous fellow-citizens, no doubt all the way down to Pausanias’
day.” It might be that none of their neighbours would have been convinced - both
Plutarch and Pausanias were skeptical — but for the Megarians, this defiant expression of
localism was one way of asserting their own distinctive identity against the overwhelming

presence of the ‘other’, both pressing on their borders and traveling along their highways.
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Megarian Myths: Extrapolating the Narrative Traditions of
Megara

Studying the local in the framework of localism is to study the parameters that constrain
the lives and thoughts of people who conceive of themselves as belonging to a particular
place. I am inspired by Conceptual Metaphor Theory," where the physical structures of the
brain that encode sensory-motor experience are recruited by the brain for cognition about
all abstract things.” The local experience of individuals in their landscape and culture,
much of this dependent on their home territory and mobility, is the source domain for
their thinking about everything else, including places and people that are not present, and
not part of their locale. The local referents and their dynamics - sensory-motor experience
in the first place, but also geography, rituals, stories, institutions, ancestries, cuisine,
economic activities, etc. — structure the thinking of those embedded in the locale and

constitute an individual’s template of cognition.

1 The importance of the local and local experience in Conceptual Metaphor Theory can be seen in the work of Z.
Kdvecses, e.g. “In many cases the ‘same’ bodily phenomenon may be interpreted differently in different cultures and that
activities of the body (and the body itself) are often ‘construed’ differentially in terms of local cultural knowledge.[...]
And yet, it seems to me reasonable to suggest that the kinds of bodily experience that form the basis of many conceptual
metaphors [...] can and do exist independently of any cultural interpretation (be it either conscious or unconscious).
They are products of the kinds of physical bodies we have. However, this is not to say that these products of the body
cannot be shaped by local cultural knowledge” (2006: 42).

2 Lakoff and Johnson 2003: 255-258.

Hans Beck and Philip J. Smith (editors). Megarian Moments. The Local World of an Ancient Greek City-State.
Teiresias Supplements Online, Volume 1. 2018: 77-96. © Kevin Solez 2018. License Agreement. CC-BY-NC
(permission to use, distribute, and reproduce in any medium, provided the original work is properly attributed and
not used for commercial purposes).
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The embodied local experience of individuals was recognized as important in structuring
their worldview long before Conceptual Metaphor Theory was formulated. In Henri
Lefebvre’s reading of Marx and Engels, social space — the human being’s local
environment — was “the outcome of past actions” but also “what permits fresh actions to
occur, while suggesting others and prohibiting yet others.” One’s lived environment
constrains the possibilities of life. In cognitive experiments earlier in the twentieth century,
it was discovered that “virtually everything to which the organism has been exposed”
produces an “internalized schema” that systematizes cognitive behaviour.* From several
indicators in the cognitive and social sciences over the last 50 years, we maintain that the
sensory-motor experience of the local environment is the material from which human

cognition is built. Experience of the local is the source domain par excellence.

This study is an attempt to reconstruct what Hans Beck calls in this volume the “Local
Discourse Environment” as it can be extrapolated from cults, sacred sites, and festivals,
since these are places of memory, venues for the “dissemination and veneration of local
traditions.” There are distinct features of the Megarian worldview or thought-world, and

these assist in reconstructing the narrative traditions.

Megarian Duality: entre deux terres et deux mers’

A list of dualities or binary oppositions could be drawn up for any ancient Greek city, but
[ argue that the local Megarian worldview was particularly characterized by a duality that
is in large part due to its peculiar geography and topography.® There were two pre-Greek
founders; Kar was indigenous to Argos, son of the autochthonous first king of Argos, and
grandson of the River Inachus; Lelex came from Egypt, was son of Poseidon and Libya,

and great-grandson of Zeus and lo.” There are two acropoleis,” a feature not common in

3 Lefebvre 1991: 73.

4 Nelson 1969. See also Restle 1961.

5 Muller 1984: 250, “Ces particularités de la Mégaride, entre deux terres et deux mers, expliquent la vocation
commergante plutdt qu’agricole de Mégare et 'importance qu’ont prise trés tot les voies de passage de son territoire.”

6 Muller 1984: 255.

7 Herda 2016: 78-82; Robu 2013-2014: 72; Paus. 1.39.

8 Danner 1997: 143; Legon 2004: 464; Paus. 1.40, 42.
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Greek poleis but shared, notably, by Argos, whence Kar came to Megara,” and also by
Dreros on Crete, Idalion on Cyprus, Melos, and Halikarnassos."” The acropoleis, Karia and
Alkathoa, at the center of the city, are linked by the agora that stands in the valley between
them, and divide the city into northern and southern districts." Situated on the Isthmus of
Corinth, the territory of Megara has a double opening to the sea,”” containing ports both
to the north on the Corinthian gulf (Pagai, Aigosthena) and to the south on the Saronic
gulf (Nisaia). The northern ports link Megara especially to Boiotia, Phokis (Delphi), and,
less importantly for the narrative traditions, to points West, and to Attica and the eastern
Mediterranean world via the southern port. Hero cults located on the way to Pagai
connect Megara to Thebes (Autonog, Hyllos, Alkmene),” while those at Nisaia (Nisos,
Lelex) link it to Athens and Egypt." The main roads for land travel lead to Corinth in the
West and to Attica and Boiotia in the East, linking Megara to the two largest regions of
mainland Greece, the Peloponnesos and the Balkan Peninsula, containing its most
formidable states.”” East-west positionality is reflected also in cults and tombs, as the tomb
of Kar, the Peloponnesian founder of Megara, is located on the coastal route to Corinth
(Paus. 1.43).

Megara was involved in overseas settlement both in the West and in the East, with a shift
occurring early, around 700 BCE, from activity in Italy to activity in the Black Sea and

Propontis.'

These activities would have magnified a Megarian’s sense that their
community was oriented towards important and powerful places both to the West and to

the East. Megara was a necessary node in both maritime and land-based trade."” The main

9 Robu 2013-2014: 72; Paus. 1.39.

10 Argos, s.v. OEAGR; Idalion, s.v. PECS; Wright 1992: 247. Melos, Cherry and Sparkes 1982: 53-56. Halikarnassos,
Penrose 2016: 173.

11 Muller 1984: 252.

12 Muller 1984: 249.

13 The locations of the monuments in Megara mentioned by Pausanias are contested, as few have been identified
archaeologically. Here I follow the placements given in Herda 2016: 118 (map by N. Farakias after O. Alexandri 1970:
24-25). For an alternative placement of the monuments, see Muller 1981: 210.

14 Nisos, for whom Nisaia is named, was king of Athens before Aigeus, and became king of Megara. Robu 2013-2014:
71.

15 Muller 1984: 251.

16 Herda 2016: 33, 66; Robu 2013-2014: 76.

17 Legon 2004: 462; Muller 1984: 250.
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east-west road, from Corinth to Boiotia and Attica by way of Tripodiskos, and the north-
south road connecting the ports, both pass unbroken through the agora.™

A Megarian’s lived experience is conditioned by these dualities, and the resulting
ambiguity. All dualities presuppose a third term, and this is the Megarian, who mediates
and adjudicates among these competing forces. The various terms of these dualities were
not considered equally by those living in Megara. The cults and associated narrative
traditions of Megara indicate an orientation towards the north and east, and a general
neglect of Corinth, while nevertheless engaging with the Peloponnesos through stories of
Argos, Pylos, and the house of Atreus. Mt. Geraneia separates Megara from Corinthian
territory to the West, and from a high point in Megara important features of the landscape

19 The stories

of Boiotia (Kithairon, Helicon) and Delphi (Parnassos) were visible.
associated with Geraneia are not related to Corinth, but rather to the origin of Megara and
to Argos. In a foundation story additional to the one involving Kar and then Lelex, the
eponymous hero/founder Megaros, child of Zeus and a Sithnid nymph (whose springs
provide fresh water to Megara), escaped Deukalion’s flood on Mt. Geraneia (Paus. 1.40).
Koroibos of Argos gave a name to Tripodiskos, on the slopes of Geraneia, after being
ordered by the Pythia to carry a Delphic tripod until it fell, and had his tomb in Megara,
adorned by the most ancient Greek sculptures known to Pausanias (Paus. 1.43). The visual
environment assisted in the avoidance of Corinth in Megarian myths, and the reason for
this avoidance may have been the all-too-powerful influence of Corinth and the Dorians
on Megara.” The Megarians did not hesitate to adopt the mythic traditions of their
neighbours, as Peter Funke explained at the Megarian Moments conference, but under

conditions of Corinthian and Dorian dominance, especially in the eighth and seventh

18 See Figure 1; Muller 1984: 252-255.

19 Legon 1981: 22.

20 “The Megarians succeeded in averting complete absorption by Corinth [in the second half of the eighth and the early
seventh centuries], but lost irretrievably a large portion of their domain [west of Geraneia]. Relations between the two
states were poisoned for centuries to come” (Legon 1981: 60, see also 63-64). The hostilities with Corinth may have
developed a pan-Mediterranean importance if Herda (2016: 61-66) is right that Megara sided with Eretria and Miletus
against Chalkis, Corinth, Karystos, and Samos on the losing side of the Lelantine War. For anti-Corinthian hostility in
connection with the Lelantine War, see Theognis 890-893: Ot pot dvahking: amd ptv Krpwbos SAwAev, / Anhévtou &
&y abov keipetal oivémedov / of 8 dyaboi pevyouot, TéAw 8¢ kakol Siémoucv. / cos 8 KuyeAid&dv Zels dAéoele yévos.
Although Megara experienced recovery and great wealth in the mid-sixth century, it was forced, with Corinth, into the
Peloponnesian League at the end of that century (Legon 2004: 463).
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centuries, Megara asserted its identity by dwelling on its mytho-istorical relations with

Attica and Boiotia.”

This forms the most noticeable duality in the local discourse
environment found in the narrative traditions; figures from Athens and Thebes are a

consistent presence in Megarian myths.”

Megara in the Middle and the Theme of Vicissitude

Surrounded by these powerful neighbours, vitally aware of threats and opportunities
arriving from the four cardinal directions, and bounded in a narrow, only moderately
fertile plain between Mt. Geraneia and Mts. Kerata and Pateras on an isthmus belonging to
the unpredictable god Poseidon,” Megarians could not escape the sense of being in medias
res. The situation of Megara is not altogether different from the city-states of Syria-
Palestine in the Late Bronze Age, with their shifting allegiances® to the Hittites and
Egyptians, situated on the trade routes between Egypt, the Hittites, and Babylonia. The
very real vicissitudes of fortune to which Megarians were subject, especially aggression

from the Athenians and Corinthians, has left its mark on the local discourse environment.

The poetry of Theognis is imbued with anxiety over and the experience of sudden
changes in fortune.” Concerns about drastic forms of social mobility, violence, and deceit
characterize the Theognidean worldview, as Elke Stein-Hélkeskamp pointed out at the
Megarian Moments conference, and the Theognidean persona feels beset by different,
overpowering forces coming from multiple directions. These concerns are found
throughout the Theognidean corpus, but here I limit myself to the work of the Kyrnos-
poet, Theognis.

21 Figueira 1985: 116, 120.

22 A further motivation for this might be sought in Megara’s joint colonial ventures with Boiotia (Robu 2013-2014: 66)
and lonian Miletus (Herda 2016: 70-76).

23 Paus. 2.1; See Robu 2013-2014 for the importance of Poseidon at Megara.

24 As the allegiance of Megara frequently shifted in the Classical period between Attica and the Peloponnesos (Legon
2004: 463).

25 Cobb-Stevens 1985. Herda dates Theognis to the mid-sixth century BCE.
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One consistent concern of Theognis is that he, his friends, and his city stand at the brink
of calamity, with poverty, exile, civil war, and conquest by external forces looming over

them.”

‘KUpve, kel Tois 1B, Bédoika 8¢ ury Tékm &vdpa (1080-1082b)
UBploTv, xaAeTrijs 1yeudva otdoios:
aoTol Uev yap €8 oide cadppoves, 1yeUoves Bé (1082a)

TeTpdpaTtal ToAANy eis kakdTnTa MeECETV.’

This city’s pregnant, Kyrnos, and I fear she might give birth!
To a despicable man! Vanguard of harsh civil war.
Because, while the townspeople still are sound, the brinksmen

lead us oft the edge into a mighty evil.

The city, the individual, and his partisans are prone to destruction and ruination, but not
yet done for. A remedy is available — moderation of expectation and comportment” -
requiring one to steer a steady course between competing forces coming from different

directions.

“Houxos cootep €y co péoonv 680V Epxeo TooGsiv, (330-1)

und’ éTépoiot didovs, Kupve, T& TGV ETépov.

Be safe like me and tread the middle path,

and do not give, Kyrnos, the possessions of one to another.

MnB&v &yav oTeudelv: TavTwv Héo” &ploTar kal obtes,  (334-5)

Kupv’, €€eis apeTtriv, fute Aaelv xaAemdv.

Don’t try too hard. The middle is best of all. And this way,
Kyrnos, you will have dignity, which is hard to take away.

26 Other poems in the Theognidean corpus sharing this theme are vv. 256-259, 944-947, 1209-1216.
27 Cobb-Stevens 1985: 163.
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Part of this posture is an abdication of power politics, a refusal to compete with those who
strive for domination, because of the all-too-likely potential loss. This theme of vicissitude,
the anticipation of inevitable reversals, was forged in the Megarian locale, which had seen
significant losses of territory to Corinth in the second half of the eighth and in the seventh
centuries, and to Athens in the late seventh and sixth centuries. Between and among these
losses, Megarians experienced an anti-Corinthian, anti-aristocratic, pro-Athenian tyranny
in the seventh century and a demagogic democracy in the early sixth.”® Theognis clearly
shows awareness of the losses to Corinth and the tyranny but may not refer to the loss of

Salamis to Athens for chronological reasons.

Some poems of Theognis presuppose that the calamity has occurred, and Theognis is

living with sore disenfranchisement in a ruined city.”

TTavta Tad’ év kopdakeoo! kai €v pBdpl oUdé Tig NIV (832-5)
aitios aBavaTwv, Kupve, Beddov pakapwv,
AAN audpcov Te Pin kai képdea Setdd kai UBp1s

TOAAGV €€ &y abddov €s kakdTNT ERakev.

All our affairs have gone to ravens and ruin. And we cannot
blame, Kyrnos, the blessed immortal gods,
but violence, wretched greed, and heedlessness

cast us from mighty good into evil.

The power group of Megara’s oligarchic constitution has been displaced by those

Theognis finds inferior, who must nevertheless be accommodated and feared.

KUpve, TOAis pév €0’ 118 woAis, Aaoi 8¢ 81y &Ahot,  (52-68)

ol mpdob’ oUTe dikas Midecav oUTe vopous,

28 Legon 2004: 464. Theagenes’ first known policy was to sacrifice the cattle of the aristocrats, presumably to distribute
the food to the poor, and he was allied to Kylon of Athens by marriage making Kylon Theagenes’ son-in-law.
29 Other poems in the Theognidean corpus sharing this theme are vv. 846-849, 619-620, 666-682, 1012-1015.
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AAN augi Aeupaiol Sopas aiyddv kaTéTpiBov,

6w 8’ ot EAagol Tijod’ évépovTo TéAeos. (55)
kal viv eio” &yaboi, TToAutraidn- oi 8¢ mpiv éoBAoi

viv Bethol. Tis kev TalT &véxolt’ Ecopddv;

aAAAous 8’ dmraTtddow e’ dAAAolol yeAddvTes,

oUTE KAKAV yvauas eiddTes oUT ayabddv.

undéva TédvSe pilov Toted, TToAutaidn, dotéw  (60)
gk BupoU xpeins ovveka undeuifis:

AAA& Bdkel pév Taow atd yAdoons pikos eival,
Xprina 8¢ ouppeiEnts undevi und’ oTIOUY

otmoudaiov: yvdaont yap oillupcv ppévas avBpddv, (65)
s oI T Epyoloiv TioTis Em oUdeuia,

aAA& 8éAovs amdaTtas Te ToAutrAokias T épiAnoav

oUTwS o5 &vdpes UNKETL owotCouEVOl.

Kyrnos, this city’s still a city, but her people are different

who before now heeded not law nor custom,

but wore goat skins round their flanks,

and grazed, like stags, outside this city. (55)

And now they are the noble, Polypaides. And those who before were good
now are wretched. Who, seeing clearly, could have forestalled these things?
They laugh as they prey one on the other,

knowing the marks neither of evil nor of good.

Make none of them your friend, Polypaides, these indwellers, (60)

in your heart, for any reason;

but pretend to be a friend, in speech, to all.

Share your real affairs with none of them ever, therefore,

else you would know the brains of dreary men, (65)

that there is no honesty in their deeds, no honesty at all,

but they love tricks, deception, and schemes

so much that they are men who can not be saved.

Here is advice suited to vicissitude’s valleys. The enemy is victorious, Theognis and his

friends must change to suit the times, but never change their true selves. The reversal has
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come due to the changeable nature of inferior men, always ready to shift allegiances and
betray friends for personal advantage,” turning to one of the poles of geopolitical

influence over Megara.

Another part of the posture Theognis adopts is a valorization of the parochial above the
foreign, demonstrating one aspect of a Megarian particularism that many contributions to
this volume address. Stuck in the middle of destabilizing forces conceived as external to his

beloved city, Theognis highlights the importance of local experience.”

ufToTe PeUyovT &udpa e’ EATSI, KUpve, pirionis: (333a-b)

oUdt yap oikade Bas yiveTal auTos ETL.

Do not ever give your trust to an exile, Kyrnos,

since he is not the same as before when he comes home.

For Theognis, the local shapes the man, and since the returned exile now has another local
experience shaping his outlook, he may not be constrained by the same standards of
behaviour that made him trustworthy before. That non-local experience is a cause for
suspicion, since it may be the source of unwanted innovations, and since it may suggest

allegiance to those destabilizing outside forces.

Theognis bears witness to a certain aspect of the Megarian worldview; they are in medias
res, and I mean this in the sense of being positioned in the middle, and also in the literary
sense of being part of a story in progress, of which the Megarian was not the sole or
primary author. Many of the narrative traditions one can detect in Megara are the result of
attempts to appropriate the stories and heroes of Athens, Thebes, and Argos,” to cause
Megara to play a role in those stories and make the stories relevant for Megarians. This is
not due to any real chronological priority of those states or their traditions, but because of

the great power of Attica, Boiotia, and the Peloponnesos relative to Megara. Alongside

30 Cobb-Stevens 1985: 162.
31 Another poem in the Theognidean corpus that shares this theme is vv. 782-787.
32 Figueira 1985: 116, 120, on Athens; Herda 2016: 89-92 and Nagy 1985: 78, on Thebes; Paus. 1.39; 6.19, on Argos.
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these adapted stories are stories indigenous to Megara, which demonstrate Megarian

particularism.

Megarian Particularism

Although the work of Theognis and the Theognidean corpus “transcended archaic
Megara and its parochial factionalism,” and became a Panhellenic possession, they
nevertheless are “the crystallization of archaic and early classical poetic traditions

"% and represent a particular engagement with heroes and gods.

emanating from Megara,
The heroes and gods mentioned therein must have local importance, even if their selection
by the poets who contributed to the Theognidea may have been conditioned by a desire for

Panhellenic currency.

The divine and heroic landscape of the Theognidea is quite limited. The grouping of
Apollo, Artemis, Zeus, and Leto is prominent as is appropriate for Megara, where Apollo is
patron god,* having built the walls as a favour to Alkathous (772-82), and festivals to him
give names to four of the months,” and where Agamemnon is said to have dedicated a
sanctuary to Artemis.” Pythian Apollo was the Megarians’ oracular god, and he appears in
this role in the Theognidea.”” Apollo and the Muses feature prominently as patrons of the

poets’ vocation.”

Zeus appears throughout especially because of the poets’ concern for justice,” and because

Zeus is a god of reversals, who gives both success and misfortune.” He is a god of politics

33 Cobb-Stevens, Figueira, and Nagy 1985: 1-2.

34 vv. 1-13, 119-122. Legon 2004: 465; Herda 2016: 27-28; But, see also Robu in this volume and 2013-2014: 76, for the
importance of Poseidon alongside Apollo.

35 Herda 2016: 27.

36 Theognidea vv. 10-11; Paus. 1.43.

37 Herda 2016: 27-29, on Apollo Pythios; Theog. vv. 804-809.

38 vv. 14-17, 249-252, 759-764, 768-771.

39 vv. 282-287, 336-339, 372-381, 730-752, 850-853.

40 vv. 229-231, 585-590 (68‘0; for Zeus), 890-893.
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(800-803) and pederasty (1344-9). He is also, with Apollo, a protector of Megara (756-8),
and had a sanctuary in the city."

Next in prominence is Hades and denizens of the underworld. Hades is mentioned by

? and never in the second, which is

name seven times in the first book of Theognidea,’
devoted to love poetry. This frequency is worth noting, as it is consistent with the dire
nature of the poetic persona’s concerns, and with the existential nature of the threats he
perceives. Most of these are simple references to death in the phrase Atdou ddua,* a motif
that also explains the frequent references to other underworld characters and places,
44

including Persephone.” The presence of Hades and Persephone may be especially
appropriate to Megara because of its connections to the cult of Demeter and to the story of
the abduction of Persephone. The first founder of Megara built the megaron to Demeter
on the Karia acropolis (Paus. 1.40), on the easterly side of the nascent community, in the
direction of Eleusis and Athens. Pausanias tells us that Demeter wandered through Megara
while she was searching for Persephone (Paus. 1.43), and the Megarians were persistent in
their claim on Eleusis.”” Demeter herself does not appear in the Theognidea. Two references
to Helios (996, 1182-3, a chief god of Corinth), single references to Dionysos (975) and
Boreas (716), and eleven references to Aphrodite and/or Eros in the book of love poems

complete the Theognidean pantheon.

Of the heroes who appear in the poems, some are distinctly Megarian and characteristic of
the Megarian discourse environment, and some are Panhellenic. Alkathous, a Megarian
founder-hero who built the city’s walls with the assistance of Apollo and founded the
second acropolis, is part of Megara’s engagement with the Peloponnesos (but not with

Corinth) and the Pelopids (house of Atreus), since he is a son of Pelops.” The poem is a

41 Paus. 1.40 for the sanctuary of Zeus. The sanctuary of Apollo Pythios, the Pythion, was located on the acropolis of
Alkathous (Paus. 1.42), and the temple to Apollo Agraios and Artemis Agrotera founded by Alkathous is located on the
way out of town towards Tripodiskos and the Peloponnesos, whence Alkathous came to Megara.

42 vv. 243, 702, 725, 905, 917, 1013, 1123.

43 With the accusative sometimes elided and with four options for the genitive, responding, in part, to metrical
considerations: AiSou (Attic, e.g. 1013), Aideco (epic form, e.g. 1123), Aidao (epic form, e.g. 243), Aidos (Doric, e.g.
917).

44 vv. 703, 973, and 1295 (book 2).

45 Figueira 1985: 120.

46 vv. 772-782; Paus. 1.42; Robu 2013-2014: 72.

87



Kevin Solez — Megarian Myths

Theognidean plea to Apollo to protect Megara from the Persians, just as he had helped
Alkathous.

Myths of Thebes are central and prominent in Megarian narrative traditions,” and it is
fitting that Kadmos appears early in the Theognidea (14). One of Megara’s early kings,
Megareus, son of Poseidon, came to Megara from Onchestos in Boiotia (Paus. 1.39). The
Megarians laid claim to Ino, daughter of Kadmos, and her apotheosis into Leukothea.
They say she threw herself and her son Melikertes into the sea on the coastal road from
Megara to Corinth and emerged from the sea as a goddess first at Megara (Paus. 1.42-3).
The importance of Leukothea at Megara, where there was a heroon for Ino in the agora
and an annual festival, lies behind the enigmatic reference to a corpse calling the poet
home (1229-30).* Another daughter of Kadmos died in Megarian territory; Autonoé had
her tomb in the village of Ereneia (Paus. 1.43). In the agora is also a tomb for Adrastos,
who died in Megara after defeating Thebes (Paus. 1.43). The local traditions of Megara

insinuate the city into the foundation story and greatest epic adventures of the Thebans.

Athens, too, is an important concern of Megarian narrative traditions, and there was
contestation over the myth of Theseus, as there was over ownership of Salamis and the cult
of Demeter at Eleusis."” Theseus appears in the love poems (1231-33), among Ilium and
Oilean Ajax (not the Megarian), as one who was destroyed by love. Theseus is also present
in the local traditions of Megara through the tomb of Hippolyta (Paus. 1.41) and stories of
Skiros.”” When Megareus, son of Poseidon, was king of Megara, Theseus, son of Poseidon,
was king of Athens, and Megara had a relationship of dependence on Athens (Paus. 1.42).
Athens more generally is present in the Megarian discourse environment through the

shrine of Pandion of Athens, and through the stories of Kings Pylas and Nisos (Paus. 1.39).

The Panhellenic features of the Theognidea have a distinctly Megarian aspect insofar as
they relate to the house of Atreus. While a reference to Agamemnon (10-13) is not out of
place in the local traditions of any Greek city, this family provided to Megara the King
Alkathous, brother of Atreus, in the generation before the Trojan War, and the King

47 Herda 2016: 89-92; Nagy 1985: 78.

48 Nagy 1985: 78-81,

49 Figueira 1985: 116, §7 n.1 (Theseus), 120 (Salamis and Eleusis).
50 Apollod. Epitome 1.2-3.
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Hyperion, son of Agamemnon, in the generation after it. Stories of Hyperion, last king of
Megara before the oligarchic constitution (Paus. 1.43), are a local reflex of the Panhellenic
narrative tradition devoted to nostoi and epigones. Theognis’ reference to Agamemnon is
in connection with Artemis, and Megarian tradition had it that Agamemnon dedicated a
sanctuary when he stopped at Megara on the way to Troy (Paus. 1.43). This reference is
parallel to his reference to Alkathous in connection with Apollo (772-82), since both
heroes are invoked as evidence of previous divine beneficence in a plea for renewed aid. A
reference to Nestor (713-16) might recall the Megarian tradition that their exiled King
Pylas founded Pylos.” Other Panhellenic characters invoked by Theognidean poets, such
as the Centaurs (542), Odysseus (1122-7, 1209-16), Oilean Ajax (1231-2), the Dioskouroi
(1086-9), and Rhadamanthys (698-717), lack the local significance of Atreids. The
extended reference to Sisyphus in the same poem (698-717) stands out as one of the few

references to Corinth in the narrative traditions of Megara.

Here we have seen how the Theognidea engages both with the local discourse environment
of Megara and with Panhellenic tradition. Megarian particularism is found also in the god
Apollo Karinos, who appears only in Megara, and whose great antiquity and specificity to
Megara is suggested by his association with the first founder Kar, and confirmed by his
aniconic pyramidal cult statue (Paus. 1.44), located in the old gymnasion on the way out of

town by the Gate of the [Sithnid] Nymphs,* towards Nisaia.

The tomb of Kar, on the less traveled, coastal, Skironian Way towards the Peloponnesos, is
decorated with a fossiliferous stone (lacustrine limestone) found only in Megara,” a part of
the maritime environment incorporated into the local material culture. As a final note on
what is unique to Megara, the presence of good land for pasturing caprids combined with
the agricultural poverty of the Megaris led to an agriculture and cuisine characterized by
the cultivation of cabbage, onions, and garlic,” but with high-quality wool and unique

textile products as cash crops.

51 Apollod. Lib. 3.15.5; Herda 2016: 84.

52 Paus. 1.44; Larson 2001: 146; Herda 2016: 85.

53 Paus. 1.44; Herda 2016: 79. All limestone, which is very common in the Greek landscape, coastal and inland, is a
geological consequence of shellfish.

54 Zenob. 5.8.
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Megarian Myths

I have attempted to incorporate my observations on localism, Megarian duality,
vicissitude, and Megarian particularism into the following reconstruction of the narrative
traditions of Megara from the beginning of time into the historical period of the eighth

and seventh centuries.

The first man of Megara, Kar, was son of the autochthonous first man of Argos,
Phoroneus. Phoroneus was son of the River Inachus and the Oceanid Melia.® Inachus
himself was son of the Titans Oceanus and Tethys, as part of the sexual generation of the
earth’s geography.” A human grandchild of Titans, he should be associated with
primordial humans Deukalion and Pyrrha, and, while it may be incorrect to associate these
stories with the metallic ages of man, he may be associated with the Bronze Age, after
Zeus had become king of the universe. A Megarian man, the eponymous Megaros,
survived Deukalion’s flood by fleeing to Mt. Geraneia. He was a son of Zeus and a nymph

of the Sithnid springs of Megara, the city’s source of fresh water.

Kar founded the eastern acropolis of Megara and the cult and temple (megaron) of
Demeter there. He became the forefather of the people of the land, the Karians, who, as
the Pelasgians and the Lelegians, were Prehellenic inhabitants.”” The Isthmus of Corinth
and the Megaris, but not Corinth or Athens, for which he also competed,” were
possessions of Poseidon, and two scions of Poseidon, Lelex and Megareus, would serve as
kings of Megara.” Two further sons of Poseidon, Sinis and Kerkyon, were malefactors in
the neighbourhood of Megara, in the time of Megareus and Theseus. If we take seriously
Apollodoros’ claim (Lib. 3.14.1) that there was a particular period in mytho-historical time
that the gods bid for patronage over cities, Poseidon’s possession of the Megaris is

contemporary with his bid for Athens in the time of its first king, Kekrops.

55 The story of Phoroneus was told in the lost archaic epic called the Phoronis, and this early history is found in the sixth
century Atthidographer Akousilaos.

56 Apollod. Lib. 2.1; Inachus is left off the list of Rivers in Hes. Th. 337-345.

57 Herda 2016: 78-82.

58 Paus. 2.1.6; Apollod. Lib. 3.14.1.

59 Robu 2013-2014: 72.
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Inachus was father also to lo, princess and priestess of Hera at Argos. Events related to Io,
Zeus’ lust for her, and the resulting progeny will occupy the eleven generations of local
Megarian mythistorical time after Kar. In this time also Tereus, son of the Athenian King
Pandion, died in Megara after committing suicide for his crimes against Prokne and
Philomela (Paus. 1.41). Zeus’ initial pursuit of o leads to her wandering the earth as a cow
being punished by Hera. Zeus reunites with her in Egypt, and fathers Epaphos. Epaphos
fathers Libya, who mates with Poseidon, and gives birth to Lelex, Belos, and Agenor.
Lelex comes to Megara from Egypt, very likely founds the port at Nisaia by disembarking
there, and almost certainly founds the cult of Poseidon and the Poseidonion at Nisaia,”
making Demeter and Poseidon the divine couple that oversaw Megara in the primordial
age. Lelex becomes the forefather of the people of Megara, henceforth called Leleges. His
son, Kleson, succeeds him to the throne, in the generation of Kadmos and Europa. In the
generation after Kleson, the Danaids will return to Argos from Egypt, establishing the first

Hellenic population, the Danaans.

It is in association with the generation after Kleson, and after Kadmos, that the mythology
of Thebes appears in Megara. Kleso and Tauropolis, daughters of Kleson, are the
discoverers of Ino, whose corpse washed ashore at Megara after she threw herself into the
sea along the Skironian Way.”" The Megarians witnessed her apotheosis as the White
Goddess and were the first to worship her, in the same generation as Dionysos reached
manhood and spread his cult in Greece. The Megarians had a sanctuary to him (Paus.
1.43.5) and to Ino/Leukothea (Paus. 1.42.7) in the agora, and another daughter of Kadmos,
Autonoé, had her tomb in Ereneia (Paus. 1.43). The saga of Dionysos in Thebes and its

aftermath thereby gains currency in the local discourse environment of Megara.

The next three kings following Kleson link Megara to Athens. Pylas, son of Kleson,
succeeded him to the throne of Megara, and received Pandion, King of Athens, as a
refugee when he was forced off the throne by the sons of Metion. Pylas gave his daughter
Pylia to Pandion in marriage, and, when Pylas was forced into exile for killing his uncle

Bias, Pandion succeeded him to the throne. Pylas went to the Peloponnesos and founded

60 Thuc. 4.118.4; Robu 2013-2014: 71.
61 Paus. 1.42-43; Zenob. 4.38.
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Pylos in Messenia.”” The tomb of Pandion is located West of the Alkathoa acropolis of
Megara.

Pandion fathered four sons, three of which, Aigeus, Pallas, and Lykos, returned to Athens
to reclaim the throne, while Nisos remained in Megara and ruled. Pausanias is aware of a
significant rupture between the local narrative traditions of Megara and Athens at this
point in mythistorical time. Skiron, a criminal in the Athenian stories of Theseus, was a
son of Pylas who, marrying a daughter of Pandion, contested the throne of Nisos, while
Aiakos decided the dispute in favour of Nisos and gave the role of military commander to
Skiron. Little else of note occurred in the reign of Nisos according to the Megarians, but
the Athenians record a war with Minos in the reign of Nisos, and a major loss to him. We
can observe that the story of a great Cretan victory over Attica, and the subsequent myths
of Theseus and the Minotaur, are Athenian, and not part of the local traditions of Megara.

Following the generation in which the brothers Nisos and Aigeus reigned in Megara and
Athens respectively, Megareus, the son of Poseidon, arrived in Megara from Onchestos in
Boiotia, and married the daughter of Nisos, Iphinoé. This generation in the Megarian
traditions shows renewed concern with Thebes, and contestation over the stories of
Megareus and the Kithaironian lion. In the Megarian stories, the arrival of Megareus is
completely unconnected with any attack of Minos, but the Boiotians say Megareus came
to assist Nisos in repelling Minos, and we may detect in the Boiotian story an attempt to
appropriate Megara, successful insofar as the Homeric Catalogue of Ships records Nisa
(Nisaia) as a Boiotian territory (Il 2.508). This son of Poseidon Megareus inherited the
throne of Megara in the same generation as Theseus, son of Poseidon, inherited the throne
of Athens. Some stories of Theseus were contested by the Megarians; Skiron was no
criminal according to them; Hippolyta fled the Amazonian defeat at the hands of Theseus
to Megara; and Megareus’ son Timalkos was killed by Theseus in a conflict between
Theseus and the Dioskouroi. His tomb was made into the bouleutéerion of Megara (Paus.
1.42), and the tomb of Megareus’ other son Euippos became the Aisymnion (town hall),
which would come to contain also the shrine of Aisymnos, the eponymous founder of the
oligarchic government.”

62 Herda 2016: 84.
63 Paus. 1.43; Herda 2016: 55-56.
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The Kithaironian lion killed Euippos, son of Megareus, and the king offered the kingship
to whomever could slay the beast. Alkathous, son of Pelops, did the deed in the generation
before the Trojan War, when Telamon came to Salamis, and his brother Peleus sailed on
the Argo, and Alkathous’ brother Atreus ruled at Mycenae. Alkathous brought the cults of
Apollo and Artemis to Megara (Paus. 1.41.3-4), establishing Apollo as the main god of the
city. Apollo would assist Alkathous in building the wall of Megara, and Alkathous fortified
the second, western acropolis. This acropolis, the Alkathoa, is on the western side of
Megara, physically tying it to the Peloponnesos, whence Alkathous came to Megara. This
positionality is emphasized by the location of the temple of Apollo Agraios and Artemis
Agrotera founded by Alkathous, located on the way out of town towards Tripodiskos and
the Peloponnesos. The tomb of Kallipolis, son of Alkathous, who was killed by his father
for perceived impiety towards Apollo, is located on the Alkathoa. Alkathous’ other son
Ischepolis is honoured as a hero in the Aisymnion (Paus. 1.43). Beside the Aisymnion, on
the Alkathoa side of the agora, was the records office, which had originally been the heroon
of Alkathous. Tombs of Alkathous’ wife Pyrgo and his daughter Iphinoé stood between
the Aisymnion and the records office. The brides-to-be of Megara sacrifice a lock of their

hair to Iphinoé, since she died unmarried (Paus. 1.43).

The local traditions of Megara were engaged with the traditions of Thebes in the
generation before the Trojan War, a generation that saw both the greatest saga of that
city, the war between the sons of Oedipus, and the first Panhellenic sagas. Telamon went
with Herakles to make war on Troy in this generation, fathered his son Teukros with a
daughter of Laomedon, and went with Jason and his brother Peleus on the Argo. After
Polyneices and his Argive army defeated Eteocles at Thebes, Adrastos of Argos, whose
horse Arion was child of Poseidon and Demeter, comes to Megara and lives out his days

there.*

Telamon, who had migrated from Aigina to Salamis, married a daughter of Alkathous and
fathered Ajax, who succeeded Alkathous to the throne of Megara. A Megarian had every
reason to be satisfied with the representation of their city in the Homeric poems, in a way
that an Athenian could not be, and the Athenians consistently attempted to annex the

character of Ajax as their own. The community went under the name Nisa in the

64 Paus. 1.43; Deinias, FGrH 485 F3.
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Catalogue of Ships (2.508),” and the character Ajax linked Megara with Salamis (2.558),
however specious the Homeric line.” Kalchas, the prophet of the Achaian army and
prophet of Apollo, was Megarian, and was retrieved by Agamemnon before the Trojan
War (Paus. 1.43.1), when the King of Mycenae dedicated a sanctuary to Artemis in
Megara. The Megarians claimed that Iphigenia died in Megara, not elsewhere. Ajax, King
of Megara, cousin of the protagonist Achilles, was in the first tier of warriors with him and
Diomedes. Ajax features prominently in the Iliad, as the largest of the Achaian warriors.
Specifically, he plays important roles in the Teichoscopia (Il. 3), the Duel of Hector and
Ajax (Il. 7), the Embassy to Achilles (II. 9), the Battle at the Wall (II. 12), the Battle at the
Ships (Il 13), and the Aristeia of Menelaus (I/.17), which includes the battle over Patroclus’
corpse. That he has an ignominious death by suicide, after contesting unsuccessfully for
the divine armour of Achilles, hardly fails to recommend him as a source of pride for the
Megarians; only Diomedes, Nestor, and Menelaus can be said to be able to enjoy their
Trojan War victory. Teukros, Ajax’s brother, returns to Salamis without him and is
banished by Telamon, eventually founding Salamis on Cyprus, and being forefather to the
Teukrians. In this generation, the sons of Herakles make their first doomed attempt on the
Peloponnesos, and local Megarian tradition engages with this story by saying that
Alkmene died at Megara on her way from Argos to Thebes, and that Hyllos died on the
border of Megara and Corinth in a duel with Arkadian Echemus, and had a hero cult at
Megara (Paus. 1.41).

In the generation after the Trojan War, Hyperion was King at Megara, a son of
Agamemnon hardly mentioned in non-Megarian narrative traditions. In this generation
the sons of Herakles made another unsuccessful attempt on the Peloponnesos, Orestes
avenged his father’s murder, and Neoptolemus took up his father’s mantle as conquering
warrior and adventurer. Hyperion was the last king of Megara, and after his death, the
eponymous hero Aisymnos sought an oracle from Delphi about the government of

Megara, and it evolved into an oligarchy under the powerful rule of magistrates called

65 As a territory of Boiotia, see Herda 2016: 83.
66 A deliberate Solonian interpolation in Plut. Solon 10. Strabo (9.1.10) reports that the Megarians interpolated a line to
explicitly link Salamis to Nisaia and other Megarian villages in order to counter the Athenian claim.
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aisumnatai (Paus. 1.43.3). The aisumnion, or council chamber, housed the tombs of the

heroes Euippos and Aisymnos.”’

The narrative traditions of Megara enter the historical period at this point. Orsippos was a
Megarian warrior and Olympic victor (720 BCE), who inaugurated the practice of
competing in the nude, and was honoured by a tomb in Megara (Paus. 1.43). Concerns
about the aggressions of Corinth, Athens, and Sparta are dominant in this period, and the
Megarians honour an ample pantheon of gods led by Apollo, and including Demeter,
Poseidon, Artemis, Zeus, Athena, Aphrodite, Dionysos, Leukothea, Night, the Muses, and
the Eileithyiai. Theagenes was tyrant in the second half of the seventh century, and he
founded a fountain in the agora and an altar to the water god Acheloos near the River

Tripodiskos, in honour of his redirecting a stream for the use of Megarians.
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With and Without You: Megara’s Harbours

The main question that will be addressed in this article is whether and how the harbour
towns of the Megarid constituted local places in their own right. Exploring the entangled
history of the polis Megara and its ports, this paper also points to the complexities behind

scholarly approximations to the local horizon of an ancient Greek city-state.

Population Figures and Territory Sizes

The estimated population of Megara in the fifth century was c. 40,000." In some
calculations this figure includes a high number of slaves, c. 15,000 (cf. Plut. Demerr. 9).” In
the Hellenistic period, the number appears to have been significantly smaller. We note
that, while 3,000 Megarian hoplites had fought at Plataia in 479 BCE, in 279 BCE,
Megara only sent 400 hoplites to Thermopylai to face the Galatian Invasion.’ This
reduction might have been due, in part, to the secession of Pagai and Aigosthena. The
epigraphic evidence from Aigosthena, discussed above, informs the estimation of

population figures there, at least in the third century BCE. According to Beloch, the

1 Legon 1981: 23, based on estimations of agricultural capacities.
2 Legon 2005: 463.
3 Paus. 10.20.4; cf. Legon 1981: 301, who doubts that this was the full contingent. Plataia: Hdt. 9.28.

Hans Beck and Philip J. Smith (editors). Megarian Moments. The Local World of an Ancient Greek City-State.
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ephebic lists represented about 4% of the entire hoplite force, which would come to about

900 citizens."

Megaris, as a whole, may have been about 700 km? in its eatliest periods, before they lost
parts to Corinth and Athens. The territory was henceforth reduced to about 470 km® in
the Archaic and Classical periods (c. 1/5 the size of Attica).” The estimated size of the
arable land during Classical and Hellenistic times, with about 1/5 of the total territory, was
c. 94 km’. The size of the territory of Aigosthena and Pagai after 243 BCE is even more
difficult to measure. The Copenhagen Polis Centre has assigned them a territory of about 25

km?each.’

Megaris and its Maritime Background

Geographically, Megara was favoured by its location at various crossroads. On land, the
main travel artery connecting the Peloponnese to Attica and Central Greece ran through
the Megarid.7 From a maritime perspective, the city had an excellent position for the
pursuit of commerce, having two relatively long coastlines with access to both the
Corinthian and the Saronic Gulf. Along the coast there are a number of bays, which were
ideal in ancient times for the installation of ports. These harbours were crucial hubs in

trans-Mediterranean trade.?

Megara was an active metropolis in its own right and a significant player in Greek
colonization during the eighth to sixth centuries BCE. Megarians founded new overseas
settlements and co-sponsored later foundations with their colonies.” Megara Hyblaia was
one of the earliest Sicilian colonies founded around 750 BCE (Thuc. 6.2.2; Strab. 5.270-

282). Later, Megara concentrated its colonizing activities in the Hellespont and Black Sea

4 Beloch 1906: 55-56.

5 Beloch 1922: 275.

6 Legon 2005.

7 Trever 1925: 115-132.
8 Legon 2005: 463.

9 Antonetti 1997: 83-94.
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regions.m In all cases, Megara utilized its extensive naval experience and shipping capacity

to plan and organize these colonial projects.

Megarian naval power is attested to as early as 600 BCE, or perhaps even earlier, when the
Megarians were engaged in a naval battle with Samos (Plut. Mor. 57). Moreover, Megara
provided twenty triremes for the Greek fleet at Artemision (Hdt. 8.1.1) and at Salamis
(Hdt. 8.45). Other examples show that in 435 BCE, at Leukimme, Megara provided 8
ships for the allied fleet (Thuc. 1.29-30),'" and that in 433 BCE, Megara provided 12 ships
for the Corinthian fleet that fought against Korkyra at the Sybota Islands (Thuc. 1.46.1). In
the ship sheds at Nisaia, in the fifth century, there was room to store more than 40
triremes. After the Sicilian expedition in the Peloponnesian War, the Spartans ordered the
member cities of the Peloponnesian League to build 100 ships, 10 of which were requested
from Megara (Thuc. 8.3.2).

This important maritime background may have overburdened certain conditions that
characterize daily life in the Megaris: Megaris was a mountainous region, and there were
only a few sizeable coastal plains with fertile soils that could be used for agriculture.”” It
was not, however, the geographic conditions that made the history of Megara very
difficult, but rather the fact that the Megarians always had to deal with the main issue of
conflict with their larger neighbouring cities, Athens and Corinth. Their conflicts were
notably about the extent and quality of their respective maritime activities."

In the Archaic period, the Megarid seemed to extend more towards the western direction,
perhaps even including parts of the Perachora peninsula with its well-known Sanctuary of

Hera.' Subsequently, the Corinthians occupied most of this territory and integrated it in

10 Hanell 1934; Vinogradow 1998: 131-152; Smith 2006: 54-59; Vinogradov 2007: 465-474; Robu 2012: 181-195.

11 Legon 1981: 207.

12 Antonetti 1994: 539-551.

13 Figueira 1985: 261-264. For early Megarian occupation of Perachora and a Corinthian subordination of Megara, cf.
Figueira 1985: 265-267. For a possible role of Orsippos (Paus. 1.44) in this process, Figueira 1985: 271-272.

14 See the discussion by Hammond 1954: 93-102; Salmon 1972: 159-204; Piccirilli 1975: 6-8; Smith 2008: 97.
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their state. We hear about serious border-conflicts between Corinth and Megara in the

sixth century, which also apparently involved other neighbours, like Argos.15

In the same period, Megara, possibly under the tyrant Theagenes, was able to gain contro